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Om! O gods, may we hear auspicious words
with the cars; while engaged in sacrifices, may
we see auspicious things with the eyes; while
praising the gods with steady limbs, may we
enjoy a life that is beneficial to the gods.

May Indra of ancient fame be auspicious to
us; may the supremely rich (or all-knowing)
Pasa (god of the earth) be propitious to us;
may Garuda, the destroyer of evil, be well
disposed towards us; may Brhaspati ensure
our welfare.

Om! Peaco! Peace! Peace!



MUNDAKA UPANISAD
FIRST MUNDAKA

CANTO 1

Introduction: The Upanisad, commencing with
“Om bralinid devandm™ etc. belongs to the Atharva-
Veda, (and it is being explained). By way of eulogy,
the Upanisad itself reveals at the very beginning the
connection, forged by a succession of teachers of the
knowledge, that this Upanisad has (with the know-
ledge of Brahman). Thus with a view to arousing the
interest of the hearers, the knowledge itsell is being
extolled by showing that this knowledge, that is a
means for the highest human goal, was acquired with
strenvous effort by great people. For, when this know-
ledge is made attractive by praise, they will engage
in it. As to how this knowledge is related to its pur-
pose (or goal), like a means to its end, will be spoken
later on in “the knot of the heart gets untied” etc.!
(Mu. I ii. 8). And here, too, the Upanisad itself
first distinguishes between the superior and inferior
knowledge and then, through the text beginning with
“remaining within the fold of ignorance™ etc. (Mu.
1. ii. 8). declares that the knowledge, called the inferior
one, comprising the Rg-Veda etc. and devoted merely
to injunction and prohibition, does not possess the
power of removing the defects of ignorance ete. that

1The purpose of the knowledge being shown thus, the purpose
of the Upaniaad is shown pari passu.
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are the causes of the worldly state: and then in the
text beginning with . “After examining the worlds”
cte. (Mu. L. 1i. 12), it speaks of the knowledge of Brah-
man that is the means for the highest goal and is
achievable through the grace of the teacher after re-
nouncing cverything, whether it be an end or means.
And of the purpose (i.e. the goal aimed at) it speaks
more than once thus:  “Anyonc who Kknows Brah-
man becomes Brahman™ (Mu. 1L i, 9), and “Hav-
ing become identified with the supreme immortality,
they become freed on every side” (Mu. HlL n. 6).
And by mentioning “while begging for alms™ (Mu.
1. 1. ). and “with the Yoga of monasticism™ (Mu.
HE i, 6), the Upanisad shows that though people
mn all stages of life have a right to knowledge as such,!
still the knowledge of Brahman, founded on monasti-
cism only and not as associated with karma, is the
means for emancipation.  And this follows from the
opposttion between knowledge and karma. not even
in dream can kagrma proceed side by side with the
vision of the identity of the Selt and Brahmun. Know-
ledge brooks no temporal limitation, as it has no asso-
ciation with any time and s not dependent on dehinite
causes.

As for the indirect indicutions (suggesting that
knowledge and karma can co-exist), to wit, the fac
that among the householders are found some with
whom started the traditional lines of the knowers of

tAccording (o the injunction, “The Vedas are (0 be studied,”
the three higher castes have a right to read the Upanigads and
grasp their meaning.—AG. :
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Brahnian.® that cannot override the established rule.
For- when the co-existence of light and darkness can-
not be brought about even by a hundred injunctions,
much less can it be done so by mere indications.

Of the Upanisad, whose connection and goal have
thus been shown, a brief explanation 1s begun. This
is called  Upanisad, because it mitigates (niddtavati)
stuch numerous evils as birth, old age, disease, etc.,
tor those who approach this knowledge of Brahman
with loving cagerness: or it is called so, since it leads
to the supreme Brahman, and completely weakens or
destrovs (avasiduyati) the ignorance etc., that are the
causes of the world: for traditionally, the meaning of the
root sad. preceded by wpa and ai. s shown to be so.

¥ AR AT TI9: I
fazaen ®ail waae qear |
7 agfaar gafagmiqesr-

wAATg SPESATT A1E 1
1. Om! Brahma, the creator of the universo
and the protector of the world, was the first
among the gods to manifest Himselt. To His
cldestson Atharva He imparted that knowledge
of Brahman that is the basis of all knowledge.

The word hrahmi means One who is all-surpass-
ing, great, i.e. excels all others in virtue, knowledge,
detachment, and splendour: (He) prathamal  (san),
as the foremost in quality, or the first in precedence:
devanam, among the shining ones, such as Indra and

2See Mundaka, 1. i, 1-3
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others; sambabhiiva, became perfectly manifest, that
is to say, He was born independently, unlike other
worldly creatures who take birth under the impul-
sion of virtue and vice. This agrees with the Smrui,
“He that is super-sensuous, and cannot be grasped,
(subtle, unmanifested, eternal, existing in all beings,
and beyond thought——is this One who was born in-
dependently)” (Manu, 1.7). Karta, the creator; vis-
vasya, of the whole universe; goptd, the protector;
bhuvanasyva, of the world, after it is created. This
description of Brahma is meant as a eluogy of the
knowledge (in this way): Sak, He, Brahmi, whose
fame is so well known: (priha, imparted): the bral-
mavidyam: the vidyd or knowledge of Brahman, the
supreme Self, is the brahmavidyd, for it relates to the
supreme Self, inasmuch as it is described as “‘that by
which one realises the true and immutable Purusa™
(Mu. 1. it. 13); or it is called brahmavidyd, becausc
the knowledge was imparted by Brahmi, the First
Born. (He imparted) that knowledge that is sarve-
vidyd-pratistham, the support of all kinds of know-
ledge, since it is the source of them all, or since through
it alone is known all that all kinds of knowledge aim
at, in accordance with the Vedic text, “That by which
all that cannot be heard becomes heard, all that is
unthinkable becomes thought of, all that is unknow-
able becomes known™ (Ch. VI. i. 3). By the phrase
“basis of all kinds of knowledge’ the knowledge is
again being praised. (He) praha, imparted, that
knowledge; atharvaya jyesthaputraya, to Atharva, His
eldest son. He is the eldest and he is also one among
the sons of Brahma. Atharvi is the eldest in the scuse
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that he was born at the beginning of one of the many
cycles of Brahmi’s creation. To that eldest son He said:

HI4N I{ FIRT FEIS-
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2. Theknowledge of Brahman that Brahmna
imparted to Atharva, Atharva transmitted to
Angir in days of yore. Angir passed it on to
Satyavaha of the line of Bharadvaja. He of
the line of Bharadvaja handed down to Angiras
thisknowledge that had been received in succes-
sion from the higher by the lower ones.

Yam Brahmavidyam, that knowledge of Brahman,
which; brahma, Brahmda; pravadeta, said; atharvane,
to Atharvi; rdm, that very knowledge, received from
Brahma; atharvd, Atharva; purd, in days of yore;
uviaca, said; angire, to one named Angir. And safl,
he, Angir; praha, said; satyavahiya bharadvijiya, to
one named Satyavaha of the line of Bharadvija. Bharad-
vijak, he of the line of Bharadvaja; (imparted) avgirase,
to Angiras, who was either his son or disciple ; pardvardm,
(the knowledge) that had been received from the higher
{para) by the lower (avara), in succession;! or it is so
called because it permeates all things that come within
the scope of the higher (para) or lower (avara) knowledge.

Yie. it ran through a line of masters and disciples.
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He imparted to Angiras this knowledge that had been
received from the higher by the lower in succession,
the verb “imparted” being understood.

MR 7 4 wgrmEstges fabmgae:
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J,
3. SBaunaka, well known as a great house-

holder, having approached Angiras duly, asked,
“0 adorable sir, (which is that thing) which
having been known, all this becomes known?”

Naunakal, the son of Sunaka: mahdsilal, a great
householder:  wpasannal  (san). huaving approached;
vidhivat, duly, that is to say, in accordance with the
scriptures; the teacher anigirasam. Angiras, disciple
of Bharadvija; paprachha, asked. From the use of
the adverb “duly” from the time of contact between
Saunaka and Angiras, it is understood that for their
predecessors there was no established rule about the
method of approach. The adverb is used by way of
delimitation. or it is used on the analogy of a lamp
placed in a house,! for the rule regarding the manner
of approach is intended for us as well. What (did he
ask)? That is being stated: " Bhaguvah, kasmin nu
vijidte, O adorable sir, (which is that thing) which
having been known indeed; sarvam idam, all that
there is, that is to be known; bhavari, becomes; vijii-

1The lamp placed in the threshold of a house illuminates the

inside as well as the outside. The rule may thus relate both to
those who preceded and succeeded Angiras and Saunaka.
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tam, well known?”  The particle nu is used to express
reflection.  Saunaka had heard the traditional utter-
ance. of the good people that there is something by
knowing which one becomes omniscient. Being desir-
ous of knowing that thing specifically. he asks thought-
fully. “which indeed?” Or by following the common-
sense view, he puts this question knowingly: “There
arc in the world varieties of picces of gold etc. which
are known by ordinary people from the recognised
fact of the substantial oneness ol gold etc.  Similar-
ly, does there exist a single (substance that is the)
cause of the whole universe of diversity, by knowing
which all things become known”™

Objection: The question with the word “which”
is improper with regard to an unknown thing. In that
case the reasonable form of the question is: “Does
such a thing exist?”” “Which™ can occur only when
the existence is already established, as in, “‘lnto which
5 it to be deposited ?”

Answer: No, for the question, “Which 1s that
thing which having been known, one becomes ail
knowing ?” is admissible from the standpoint of avoid-
ing trouble arising from verbosity.

ged g g | g fad afkasm zfa g o
ggFarfasr agfea qrr |arawr i

4. To him he said, ““There are two kinds
of knowledge to be acquired — the higher and
the lower’, this i1s what, as tradition runs, the
knowers of the import of the Vedas say.”
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Tasmai, 10 him, to Saunaka; sah he, Aingiras; uvica
ha, did say. What did he say? That is being stated:
“ *Dve vidye veditavye, two kinds of knowledge are
to be acquired’--iti, this, is; ha sma, as the tradition
goes; yat, what; brahmavidah, the knowers of the
import of the Vedas, those who have realised the
supreme Truth; vadanti, say.” Which are the two ? That
is being said: “‘Pard ca, the higher, the knowledge of
the supreme Self; apard ca, and the lower, the knowledge
of virtue and vice and their means and ends.”

Objection: The question put by Saunaka was,
“Which 1s it which having been known one becomes
all-knowing?” The answer should have related to that.
whereas Angiras says in his answer, “There are two kinds
of knowledge” etc.—something beside the question.

Answer: That is nothing wrong, for the answer
requires an order of procedure. For the lower know-
ledge is ignorance which has to be eradicated, inas-
much as nothing in reality is known by knowing the
objects of ignorance; and the rule is that the conclusion
should be stated after refuting the faulty standpoints.

Which of these two is the lower knowledge? The
answer is:

TATIY FFAS! AER: FrAAAsAFaq: frer
weql sqTH o fre<h oear safaafafa 1 et o
g7 gereafaTTTa 1yl

5. Of these, the lowers comprises the Rg-
Veda, Yajur-Veda, Sama-Veda, Atharva-Veda,
the science of pronunciation ete., the code of



Li. 5) MUNDAKA UPANISAD 87

rituals, grammar, otymology, metre, and
astrology. Then there is the higher (know-
ledge) by which is realised that ITmmutable.

Rg-Veda, Yajur-Veda, Sama-Veda, Atharva-Veda
—these arc the four Vedas. Siksd, the science of pro-
nunciation etc.; kalpah, the code of rituals: vydkara-
variz, grammar; niruktam, etymology: chandaf,, metre;
Jyotisam, astrology.-—these are the six auxiliary parts
(of the Vedas). These constitute the apara (lower)
knowledge. Atha, now is being stated; the pard, higher
knowledge: vapd, by which rar, that; aksaram, the
Immutable, whose attributes will be stated hereafter;
adhigamyate, is attained; for (the root) gam, preced-
cd by (the prefix) adhi, generally means attainment.
Besides, the sense of realisation does not differ from
that of attainment in the case of the Highest; for the
attainment of the Highest consists merely in removing
ignorance, and nothing more.

Objection: From this point of view, then, the
knowledge (of Brahman) is outside the Rg-Veda etc.;
and so how can it be the higher knowledge, and how
can it be the means for emancipation? The view
accepted traditionally is this: *““The Smrtis that are
outside the Vedic pale, and those that propound per-
verted views, are all useless in the next world; and
they are counted as occupied with dark things”
(Manu, XH. 9); therefore it will be unacceptable as
its outlook is perverted and it is useless. Moreover,
the Upanisads will become excluded from the Rg-Veda
etc. Again, if they are included in the Rg-Veda etc.
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it is illogical to distinguish them by saying, ““Then the
higher” and so on.!

Answer: No. since (by the word vidyd) is implied
the realisation of the thing to be known. What is
primarily meant in this context by the term, "higher
knowledge,” is that knowledge of the Immutable that
i1s imparted only by the Upanisads (considered as
revealed knowledge), and not merely the assemblage
of words found in the (books called) Upanisads. But
by the word Veda the meaning implicd everywhere is
the assemblage of words. The knowledge of Brahman
1s distinctively mentioned and it is called the higher
knowledge since, even after the mastery of the assem-
blage of words, the realisation of the Immutable is
not possible without some other effort consisting in
approaching the teacher and so on, as well as detach-
ment.

In connection with the subject-matter of injunc-
tions are to be found certain acts which are like the
Agnihotra (sacrifice) to be performed subsequent to
the understanding of the text, through a combination
of numerous accessories, to wit, the agent etc. Unlike
this, nothing remains to be performed here within
the domain of the higher knowledge: but all actions
cease simultaneously with the comprehension of the
meaning of the sentences, inasmuch as nothing remains
to be done apart from continuance in the mere know-
ledge revealed by the words. Therefore the higher
knowledge is being specified here by referring to the
Immutable, possessed of attributes stated in “(The

IThere is another reading, ' Atha Aatham pareti, how then is, it
called the highter?”
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wise realise...) that which cannot be perceived” etc.
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6. (By the higher knowledge) the wise realise
cverywhere that which cannot be perceived
and grasped; which is without source, features,
eyes, and ears; which has neither hands nor
feet; which is eternal, multiformed, all-perva-
sive, extremely subtle, and undiminishing;
and which is the source of all.

By the expression; “yar tar—that which™, is call-
ed up to memory something as a realised entity that
ts still to be explained. (They realise that which is)
adresyam (should rather be adrsvam). not visible (or
not perceptible), i.e. beyond the range of all the organs
of knowledge, for the power of perception, as directed
outward, has the five senses as its gates. Agrdliyam,
beyond one’s grasp, i.e. beyond the range of the organs
of action. Agowram: gotra is synonymous with con-
nection or root; so agotram means unconnected, for
It has no root with which It can get connected. Varndh,
(features), are those that can be described; they are
qualities of a thing, such as grossness etc. or white-
ness etc. That Immutable which is devoid of rarnah
is the avarnam, featureless. Acaksuhsrotram; the
caksul, eye, and srotram, ear, are the organs in all
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beings for perceiving forms and names; that in which
these two do not exist is acksubdrotram, without
eye and ear. From the ascription of sentience in the
text: ‘“He who is omniscient in general and all-know-
ing in detail” (Mu. 1. i. 9), it may follow that, just
like ordinary beings, the Immutable, too, achieves
Its purposes with the help of such organs as eyes,
ears, etc. That supposition is refuted here by “with-
out ear and eyes’’; for this accords with what is found
(elsewhere): ‘““‘He sees without eyes, and He hears
without ears” (Sv. IIL 11). Moreover, that Immu-
table is apdnipidam, without hands and feet, that
is to say, devoid of the organs of action. Since It can-
not thus be seized, nor does It seize, thercfore. It is
nityam (eternal), indestructible. It is vibhum, multi-
formed because of assuming diverse forms in all the
different creatures from Brahma to a motionless thing.
Sarvagatam, all-pervasive, like space.  Sustiksmam,
extremely subtle, being devoid of such causes of gross-
ness as sound etc. Sound etc. are verily the causes
of the progressive grossness of space, air, etc. Be-
ing free from these, 1t is-extremely subtle.- Further-
more, faf, that; is avyayaem, undiminishing, one that
does not decrease, because of those very virtues. . For
a partless thing cannot have any diminution by way
of loss of Its parts as in the case of a body; nor can
It sustain any loss by way of decrease of treasure as
in the case-of a king; nor can there be any shrinkage
through loss of qualities, since It is attributeless and
all-pervasive.  Yat, that, which is possessed of such
characteristics; bhdtayonim, the source of all creation,
just as the earth is of all moving and unmoving things;
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—-that lmmutable, dhir@h, the intelligent, the dis-
criminating ones; paripasyanti, see everywhere, as
the Self of all. The purport of the whole verse is this:
*“That is the higher knowledge by which the Immu-
table of this kind is rcalised.”

It has been said that the Immutable is the source of
all creation. Now is being shown with the help of
familiar itlustrations how It can be so:

AT g TR
a1 qfgsaraieas: gwafa )
AT 9 gRATY IS I
AT gwadg fawaq non

7. As a spider spreads out and withdraws
(its thread), as on the earth grow the herbs
(and trees), and as from the living man issues
out hair on the head and body, so out of the
Immutable does the universe emerge here (in
this phenomenal creation).

Yathd, as it is a familiar fact, in the world, that
the arpanabhih, spider, by itself and independently
of any other auxiliary; srjate, spreads out, the threads
that are non-different from its own body; ca, and,
again; grhmate (should rather be grAnati), withdraws,
those very threads——makes them one with itself; ca,
and; yathd, as; prthivyam, on the earth; (grow) osa-
dhayah, the herbs, that is to say, plants ranging from

corn to trees—as they grow inseparably - from the
earth; and yathd, as; satah purwsit, from the exist-
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ing. living. man: sambhavanti, grow; kesa-lomani,
hair on the head and other parts of the body, that is
dissimilar (to the body) in naturc;-—just as 1t is in
these cases, so aksardt, from the Imnutable, of the
foregoing characteristics, that does not depend on any
other auxiliary: sambhavati, originates: fha, here, in
this phenomenal creation; visvam, the entire universe
---both similar and dissimitar. As for the citing of many
tlustrations, it is meant for casy comprehension.
The next verse is begun in order to show a tixed order
of creatton, viz that the universe, while emerging out
of Brahmun, does so in this order of succession and not
simultaneously like a handful of jujubes thrown down:

aqar |raq 77 aFsaaiaamT |
HAATITT HT: FeF SIFT: FHY AT 1141

8. Through knowledge Brahman increases
in size. From that is born (the wimanifested)
food. From food evolves Prina (Hiranyagar-
bha); (thence the cosmic) mind, (thence) the
five elements; (thence) the worlds; (thence)
the immortality that is in karmas.

Tapasi, through knowledge, by virtuc of posses-
sing the knowledge of the process of creation; brahma,
Brahman, the Immutable. the source of creation—-
when desirous of creating this world, like a seed send-
ing out its sprout; civare, increases in size, as a father
procreating a son does out of elation. From that
Brahman, thus become inflated because of Its posses-
sion, through lts omniscience, of the power and know-
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ledge of creation, preservation, and dissolution; abhi-
Javate, originates (grows) annam, food: the word be-
ing derived from the root ad in the sense of that which
is eaten, i.e. enjoyed, means the Unmanifested (Maya)
that is common to all creatures. (That food originates
or) gets evolved mto the states of imminent mani-
festation.!  From that Unmanifested. i.e. from that
food in a state of imminent manifestation. (was born)
pranak, Hiranyagarbha, who is common® 1o all the
beings in the universe that arc endued with (a part
of His) power of knowledge and action, who sprouts
from that sced of all beings, constituted by ignorance,
desire, and action, and who identifics Himself with
the universe; “was born™ this is to be supplied.
From that Hiranyagarbha evolved smandh, that which
is called the (cosmic) mind, comprising volition, deli-
beration, doubt, determination, etc. From that mind,
again, as characterised by volition etc., evolved saryam,
the five elements, such as space cte., which are call-
ed sarya (i.c. the gross, sat, and the subtle, ryar). From
those five elements, called satya, evolved the fokdl,
the scven worlds, such as the earth ete., in succes-
sion, after the creation of the cosmic egg.  Follaw-
ing the order of the cvolution of creatures—begin-
ning with men—there evolved on these (worlds) karmas,3
castes, and stages of life. And karmasu, in the karmas.

1The beginningless Mayii is the unmanifested food ; the Upanisad
speaks of its origin in the sense of its becoming ready o1 evolution.
Otherwise Maya has no beginning.

2He is the sum total of all the individuals. Being common to
all, He is called Siitra, the thread (running through all).

3Rituals ote. '
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that acted as the cause, (there evolved) amrtam, im-
mortality, the fruit of karmas. 1t is called immortality,
since it is not destroyed as long as karma is not eli-
minated in billions of kalpas (cycles).

With a view to concluding the subject-matter, dealt
with above, the verse states as follows:

T gas; gafaaey ARG q9: |
TEATRAIFL ATH EqHA F F1aT HRI

gfq pesafrafs sanqes g9 @

9. From Him, who is omuiscient in general
and all-knowing in detail and whose austerity
is constituted by knowledge, evolve this (deriv-
ative) Brahman, name, colour, and food.

Yak, He, the one called the Immutable, and answer-
ing to the foregoing definition; that is sarvajiak, a
knower of all things in general; (and) sarvavit, a knower
of all things in detail; yasya, whose; the tapah, auster-
ity; is jiidnamayam, made up of knowledge—consists
in omniscience, and not in effort; tasmdt, from that,
from that omniscient Entity, as aforesaid; jayate,
is born; etat brahma, this, the derivative, Brahman,
as said before, who is called Hiranyagarbha. Besides,
(from It) evolve ndma, name, such as “That one is
Devadatta or Yajfiadatta” etc.; ripam, colour, such
as “This is white or blue” etc.; ca annam, and food,
such as paddy, barley, etc. They evolve in the order
shown in the preceding verse; and hence it is to be
understood that there is no contradiction.



FIRST MUNDAKA

CANTO I

By the text starting with “Rg-Veda, Yajur-Veda”
(Mu. L i. 5) it has been said that the Vedas, with their
appendages, constitute the lower knowledge. And
the higher knowledge, with its attributes, has been
defined as that knowledge through which is realised
the Immutable whose characteristics have been sct
forth in the text beginning with, “(The wise realise
...) that which cannot be perceived” etc. (1. 1. 6)
and ending with, “are evolved name, colour, and
food” (I. 1. 9). The following text starts by setting be-
fore it the task of distinguishing hereafter the subject
matters of these two kinds of knowledge which re-
late to the states of bondage and freedom. Of these,
the sphere of the lower knowledge is the state of bond-
age which involves a distinction of accessories like
agent etc., and actions and results. This state has no
beginning and no end: it has to be eradicated wholly!
and individually by each embodied being, because it
consists of sorrow; and it flows unbroken like the
current of a river. And the subject-matter of the higher
knowledge is freedom-—which consists in the elimi-
nation of that bondage and is beginningless, endless,
ageless, deathless, immortal, fearless, pure, and placid;
and it is supreme bliss that is without a second and

1The world of diversity is not eradicated wholly in deep sleep;

but on the rise of realisation, when nescience is destroyed, its
effect, the world, also is eliminated entirely and for cver.
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is nothing but remaining established in one’s own Self.
That being so, the text commences first to show the con-
tent of the lower knowledge; for detachment from it
follows only as a consequence of recognising its nature.
It will be said accordingly in, “After examining the
worlds acquired through karma™ ete. (1. i, 12). And
inasmuch as examination is not possible unless some-
thing is in view, the text says by way of presenting it:

qaqaq 9=
weRq FAO FAAT AFA9E-
it qarar 9241 geaarta |

araravy fqag goaswmT
Tq & qeqT GEAET S 11 g1

1. That thing that is such is true.

The karmas that the wise discovered in the
mantras are accomplished variously (in the
context of the sacrifice) where the three Vedic
duties get united. You perform them for ever
with desire for the true results. This is your
path leading to the fruits of karma acquired
by yourselves.

Tat etat, that thing that is such; is saryani, true.
Which is that? The karmidani, karmas, Agnihotra etc.,
vani, which; kavayah, the wise—Vasistha and others;
apasyan, saw; mantresu, in the mantras, known as the
Rg-Veda etc.— these karmas having been revealed by

the mantras only. Those that were seen thus are
satyam, true, they being unfailing in ensuring human
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goals. And tani, these, the karmas enjoined by the
Vedas and visualised by the seers; sanmtatdni, are in
vogue. are accomplished; bahudhd, in various ways:
by the people steeped in karma: treidvaim, where the
three get united. in the context of the sacrifice con-
sisting of three kinds of duties prescribed by the Rg-
Veda, Yajur-Veda, and Sima-Veda: or the mcaning
is that the Aarmas are very much in vogue trerdyim. in
the Tretit Age. Therefore you dcaratha tani, accomphish
them: niryvam. for ever; satvahamdk, with a desire for the
true results of Aarma. Esali, this is vah, your; panthih,
puath; sukriasya loke, for the result (of karma) accompli-
shed by vourselves. The result of karma is called loka,
the word being derived from the root /uk in the sense
of that which is looked at or enjoved (lok yate) as a result.
This is the path leading to it, or ensuring its achievement -
this 1s the idea. These Aarmas, viz. Agnihotra etc., that
are enjoined in the Vedas, constitute this path that is
meant for the achievement of inevitable results.

The next verse proceeds now to present Agnihotra
first, out of all these karmas, since it precedes all others.
How is that presented?

gzr F=Tay wida: qfag gsaanad |

FATSSTARIAFLOTSZAT: AfFaEas un

2. When, on the fire being set ablaze, the
tlame shoots up, one should offer the oblations
into that part that is in between the right and
the left.

Yada, at the (very) time when; samiddhe havya-
vahane, on the fire being set ablaze, by a good supply
4
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of fuel; arcih, the flame; leliyate, shoots up; tadd,
then; into the blazing, dancing flame: djyabhigau
(should be rather @jyabhiagayol) antarena, in the midst
of the two places where oblations are poured, und
which is called the avipa-sthina; one pratipidayet,
should offer;! @hutih, oblations; in honour of the gods.
The word dhutih occurs in the plural number, since
the offerings have to be made for many days.2

This path of karma, that consists in the adequate
offering of oblations etc., is the road to the attainment
of the results of karma. But it is difficult to follow it
properly, and impediments crop up in galore. How?

FEATRART AT AT -
wargArEraTmaAfafeafad =

wgauazazanfafaar za-
qraeniEqer @ fgafea uzn

3. It (i.e. the Agnihotra) destroys the seven
worlds of that man whose Agnihotra (sacrifice)
is without Dar$a and Paurnamisa (rites),
devoid of (‘iturmasya, bereft of Agrayana,

lin the Darsapirnamasa sacrifice two oblations are offered
in the right and left sides of the fire in honour of Fire and Soma
respectively, the other oblations are offered in the middle portion
called the dvapa-sihana.

2The Agnihotra sacrifice is performed twice a day-—in the
morning and the evening. Bul this is a daily duty to be followed
throughout a man’s whole life. And hence the plural, instead of
the dual, number.
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unblest with guests, goes unperformed, is un-
accompanied by Vaisvadeva (rite), and is
performed, perfunctorily.

Yasva, of him, of that performer of the Agnihotra
(sacrifice), whose: agniliotram, Agnihotra; is adariam,
devoid of the sacrifice called Darsa. The performance
of the Darda (sacrifice) being a necessary duty for the
undertaker of Agnihotra, it becomes a qualifying
word {or Agnihotra, owing to its concomitance with
the latter.  The sense is that, it is an Agnihotra in
which the Darsa is not accomplished. Similarly are
to be understood the adjectival use in the words,
apaurnramasam etc. with relation to Agnihotra, for
they equally form paits of the Agnihotra. Apaurya-
arisain, without the Puamamdisa sacrifice.  Acdtur-
méasvam, devoid of the Caturmisya! ritual. Agrayana
ritvals® are to be undertaken in autumn etc.; that
Agnihotra in which these are not accomplished is
anagrayanam.  So also atithivarjitam, that in which
guests are not served, day in and day out. Ahlutam,
in which the Agnihotra itself remains unperformed
at the proper time. Just like adarsa etc., avaisvadevam
means that in which the Vaidvadeva rite remains un-
accomplished. And although the Agnihotra is per-
formed, it is avidhind hutam, performed unduly, that
Is to say, not performed in the proper way. What

1The threc sacrifices performed at the beginning of each season
of four months, viz Vaiévadevam, Varupa-praghasab, Sika-
medhak. .

2The Agrayana rituals are performed in autumn and spring
with newly harvested corn.
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these rites, viz Agnihotra and the rest, lead to, when
they are thus accomplished perfunctorily or left un-
done, is being stated: (That rite) hinasti, destroys,
dasaptamdn lokdan, the worlds up to and inclusive of the
seventh: rasva, of him, of the performer. It destroys,
as it were, for the only fruit is the trouble undergone.
Inasmuch as the worlds counting from the carth to
Satya,! accrue as a result, only when the rites are duly
perforimed, and masmuch as those worlds are not achiey-
able through Agnihotra etc. of the above description, they
are, so to say, destroyed. Since the mere trouble is a
constant factor, it is said that such a rite is destructive.
Or the meaning is this: The seven generations—viz father.
grandfather, grcat-grandfather, son, grandson, great-
grandson, (and the sacrificer), who become connccted
through the favourable influence of such scrvices as the
offering of lumps of food etc.? do not confer any benefit
on oneself as a result of this kind of Agnihotra cte.; and
this is affirmed by saying that they arc destroyed.

FIS] FUF F qAHAT F
qeAfeat At = FHHAT |

rgfofgar fagaest = 24T
sremgarar gfq awafagn weon

4. Kali, Karali, Manojava, and Sulohita and
that which is Sudhimravarna, as also Sphul-
IBhiir, Bhuvar, Svar, Maha, Jana, Tapas, Satya.
2The sacrificer serves the three past generations by offering pinda,
water ew., and the three living generations by feeding them. Thus
the six gencrations get connecled with himself as the seventh.
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ingini, and the shining Vidvaruci — these arce
the seven flaming tongues.!

These, beginning from Kall and ending with Visva-
ruci are the leldyvamanaly, flaming; sapta jihvak, seven
tongues, of fire, meant for devouring the clarified butter
offered as oblation.

TAY TFHALE HTTATAY
TITHIS ATZTAT FEIIT |
d Aq=qAT: AT WA
g AT gfadFrstram: nw
5. These oblations turn into the rays of the
st and taking him up they lead him, who
performs the rites in these shining flames at
the proper time, to where the single lord of
the gods presides over all.

These @hutavah, offerings of oblation, undertaken
by the sacrificer, these libations that had been pour-
ed by him: ddadayan, having taken him up; (carry
him) by having become siryasya rasmayal, the rays
of the sun, that is to say, along the course of the sun’s
rays; (and) they tam nayanti, lead him—that per-
former of Agnihotra; yak, who; carate, performs the
rites, ¢.8., Agnihotra etc.; etesu bhrdjaminesu, in these
different shining tongues; yathdkdlam, at the proper
time, at the time fit for each rite;—(they carry him)
to heaven vatra, where; patil, the lord. Indra; devi-

'Literally the names mean: Black, terrible, speedy as mind,

very red, coloured like thick smoke, emitting sparks, having
innumerable rays.
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nim, of the gods; ckal, alone; adhivisah, dwells (pre-
sides), above all.

Now is being stated how they carry him along the
rays of the sun:

n@efa qargaT: gada:

gaen antwasmd agfa
faat armbazrasagea

qE a: g JFAT FEEE: LN

6. Saying, “Come, come’”’, uttering pleasing
words such as, “This is your well-earned, virtu-
ous path which leads to heaven”, and offering
him adoration, the scintillating oblations carry
the sacrificer along the rays of the sun.

The suvarcasah, scintillating (oblations); ehi ehi
iti, welcoming (him) with the words “Come, come™;
moreover, abhivadantyal, uttering; privam  vacam,
pleasant words, i.e. praise etc.; and arcayantyalh ador-
ing—the idea being that they carry him while utter-
ing such pleasant words as -—*Esak, this one, is; val,
your; punyah, virtuous; sukrtak, well-carned, road
to; brahmalokah, heaven, which is your resulit.” From
the context it follows that brahmaloka (lit. the world
of Brahma) means heaven.

This karma, unassociated with knowledge, is be-
ing decried by showing that it has only this limited
result; that it is the product of ignorance, desire, and
action; and that it is for this reason unsubstantial and
the source of misery:
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dl WA AZET AATIT
HEZTRAFIHAL 4G FH |
T Ashwreafeq war
waqe § AT afq ne
7. Since thcse eighteen constituents of a
sacrifice, on whom the inferior karma has been
said to rest, are perishable because of their
fragility, therefore those ignorant people who
get elated with the idea, “This is (the cause of )
bliss”, undergo old age and death over again.

Plavak means perishable.  #i, since; ete, these;
vajraripih, the constituents of the sacrifice, the ac-
complishers of the sacrifice; (who are) astddasa, eigh-
teen in number, viz the sixteen priests, the sacrificer,
and his wife; yesu uktam, on whom, on which eigh-
teen of these, it has been said, by scripture, as rest-
ing: the avaram karma, the inferior karma, mere
karma, without knowledge;—(these are perishable,
because they are) adrdhak, fragile, impermanent;
therefore, the inferior karma accomplished by those
eighteen factors. gets destroyed, along with its result,
owing to the fragility of the eighteen factors on which
it rests, just as milk or curd held in a vessel is destroyed
on the destruction of the latter. This being so, ye, those,
the non-discerning, ignorant people, who abhinandanti,
delight with regard to this (karma); thinking, * Erar
sreyas, this is good—the cause of bliss™; te, they; after
staying in heaven for some time; punar eva api, over
again; yanti, undergo; jardmrtyum, old age and death.
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8. Remaining within the fold of ignorance,
and thinking, “We are ourselves wise and
learned™, the fools, while being buffeted very
much, ramble about like the blind led by the
blind alone.

Furthermore, vartamindlh, existing;  avidydydam
antare, within the fold of ignorance; being steeped
in non-discrimination; {(and) manyandanih, think-
ing: “Svavam diiirdh, we ourselves are intelligent:
and panditah, learned. conversant with all that is to
be learned”—-fluttering themselves in this way; those
miadhal, fools; jarghanyamandl, while being buflet-
ed, hurt very much, by hosts of evils like old age. disease,
etc.; pariyanti, ramble about, because of their loss of
vision; just as in the world andhah, the blind, depriv-
ed of eyes; fall into pits or brambles; miyamdindl, while
being led, being shown their way; andhena eva, by the
blind alone, by one who is himself without eyes.

Moreover,

afaanat agan agqEn
% AT Teabweafa aren |
amfgm 7 yagata g
FATSSL: &IOS TE=aa=a 1R
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9. Continuing diverscly in the midst of
ignorance,the unenlightened take airs by think-
ing, “We have attained the fullest achieve-
ment.”” Since the men, engaged in karma, do
not understand (the truth) under the influence
of attachment, thereby they become afflicted
with sorrow and are deprived of heaven on the
exhaustion of the results of karma.

Vartamdndl, continuing; avidvdvam, in the midst of
ignorance; bahudfid, in diverse ways; bilik, the unenlight-
cned; ablimanvanti, take airs by thinking, * Vayam krtir-
thal. we alone have attained the fullest achievement.™ Yar,
since: in this manner; karminah, the men engaged n
karma; na pravedayanti, do not understand the truth;
ragat, under the influence of attachment—to the results of
karma: tena, thereby; @turdh (santah), (becoming) afflic-
ted with sorrow: they cyarvante, get deprived, of heaven;
kstnalokdl, on the exhaustion of their results of karma.

ICET AFIHTAT afess
SIRECTHEECISINL GHE
ATHE 53 d G-
g 7% gmat ar faafta ngon
10. The deluded fools, believing the ritesin-
culcated by the Vedas and the Smrtis to be the
highest, do not understand the other thing
that leads to liberation. They, having enjoved
(the fruits of actions) on the heights of heaven
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that are the abodes of pleasure, enter this
world or an inferior one.

Manyamdandly, thinking; istam, sacrifice and other
rites, enjoined by the Vedas; pirtam, (digging of)
pools, wells, tanks, etc. inculcated by the Smrtis;—
thinking these to be the varistham, best means, for the
achievement of human objectives, the chief thing;--
thinking thus, the pramiadhdk, deluded fools, who
are so because of their infatuation for sons, cattle,
friends, etc.: na vedayante, do not understand; anyat,
the other thing, called the knowledge of the Self—to be
the means for the achievement of éreyas, the highest goal
(liberation). And re, they: anubhitva (should rather be
anubhiiya), having enjoyed, the fruits of their Aarma;
sukrte, in the abode of enjoyment; ndkasya prsthe. on
the heights of heaven; again; vidanti, enter; into imam
lokam, this. human, world; va hinataram, or a world
inferior to it, e.g. that of the beasts, or hell, etc.. in
accordance with the residual results of karma.

g & FIaT<aTH
e fagtaY emeat 9w |
gagro ¥ fazsm: gafa
AT § GEAT RIUATAT 11 2!
11. Those who live in the forest, while begg-

ing for alms— viz those (forest-dwellers and
hermits') who resort to the duties of their

1The householders who repair Lo the forest in the third stage
of their lives, or become monks in the fourth stage.
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respective stages of life as well as to medita-
tion, —and the learned (householders) who
have their senses under control — (they) after
becoming freed from virtue and vice, go by
the path of the sun to where lives that Puruga,
immortal and undecaying by nature.

On the other hand, as opposed to the former, ye, those,
who—the forest-dwellers and the hermits, possessed of
knowledge; while staying aranye, in the forest; upavas-
anti, resort to; rapalsraddhe—riapas, the doties pertaining
to that stage of life, and $raddhd, meditation on Hiranya-
garbha and others; and the 4dntal), self-controlled, who
have their senses under control; vidvdmsah, the learned,
that is to say, the householders, too, who are devoted
chiefly to meditation; (go). (Upavasanti aranye) bhaik sya-
caryam carantah, (live in the forest) while begging for
alms, since they do not accept the customary gifts; they
live in the forest while begging for alms—-this is how
the sentence is to be construed. Te, they; virajih,
becoming freed {rom ragjas, that is to say, having got
their virtue and vice attenuated: praydnsi, move superb-
ly; siryadvirena, along the path of the sun, along
the Northern Path, indicated by the word sun, to
the worlds called Satya etc.; yarra where (lives); sah
amrtal purusal, that immortal Purusa, the first-born
Hiranyagarbha; hi avvayatmi, who is by nature un-
decaying, who lives as long as the world endures.
The goals of this world, that are attainable through
the lower knowledge, terminate here alone.

Objection: s not this state considered to be libera-
tion by some? o
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Answer: Theirs is not a correct view in accordance with
such Vedic texts as: “All the desires vanish even here™
{Mu. I1L ii. 2). “Those discriminating people, ever merged
in contemplation, attain the all-pervasive (Brahman)
everywhere, and enter into the all” (Mu, 1L 1. §), etc.!
Besides, that is not the topic here. Since the topic under
discussion is that of the lower knowledge, the considera-
tion of liberation cannot crop up all of a sudden. As for
freedom from virtue and vice, it is only relatively so. All
the results of the lower knowledge, comprising the ends
and means, and diversified into varieties of action. uac-
cessories. and fruits, and consisting in duality, cxtend up
to this only, or in other words, terminate with the reali-
sation of Hiranyagarbha. So also it has been said
by Manu, while recounting successively the courses of
the world. starting with that of the motionless things,
“The wise men say that this is the highest goal of
holiness that consists in the attainment of (the state of )
Hiranyagarbha, the Prajapatis (lords of creatures, such
as Marici), Dharma (Death), (the principle called)
Mahat, and the Unmanifested” (XIL. 50).

Now this verse is being said in order to show that one
who becomes detached from this whole world of ends
and means has competence for the higher knowledge:

qiT5q FIHA FACAIT] AT
fragmaraTeaEa: F]99

afgwrart @ ERaTieresy
afreqfr: =nfag sgfeey g

IThese texts deny any course to be followed by the liberated
soul after the death of the body.
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12. A Brahmanpa should resort to renuncia-
tion after examining the worlds, acquired
through Larma, with the help of this maxim:
“There 18 nothing (here) that is not the result
of karma; so what is the need of (performing)
karma ¥, For knowing that Reality he should
g0, withsacrificial faggots in hand,to a teacher,
versed in the Vedas and absorbed in Brahman.

Pariksva, examining—-all these (rites) that are in-
cluded within the scope of the lower knowledge con-
stituted by the Rg-Veda etc., that arc to be under-
taken by persons subject 1o natural ignorance, desire,
and action, they having been inculcated for the man
swayed by the dcfects of ignorance ete.; and (exam-
ining) the worlds that arc their results and are in-
dicated by the Northern and Southern Paths, and
the worlds of the beasts and ghouls that follow as
the result of omission of obligatory duties and com-
mission of prohibited ones - having examined all
these, with the help of direct perception, inference,
analogy, and scriptures, i.e. having ascertained: lokan,
the worlds—in their essence from every point of view,
the worlds that exist as the goals of transmigration
ranging from the Unmanifested to a motionless thing,
whether cevolved or involved: that are productive of
one another like the sced and the sprout; that are
assailed with multifarious troubles in their hundreds
and thousands: that a:c devoid of substance like the
interior of a plantain tree; that appear like magic,
water in a mirage, or a city in space; and that are
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comparable to dream, water-bubbles, and foam, that
get destroyed at cvery turn;—that is to say, turn-
ing one’s back to virtue and vice acquired through
xarma, instigated by the defects of ignorance and desire,
(a Brihmana should renounce). The Brihmana is
mentioned because he alone is specially qualified for
the acquisition of knowledge by renouncing every-
thing. What should one do after examining the worlds?
This 1s being said: Nirvedam dydit, one should arrive
at detachment, that is to say, should renounce—the
root vid with the prefix nil being used here in the sense
of renunciation. The process of renunciation is be-
ing shown: “In the universe there is nothing that is
akrta, a non-product; for all the worlds are cffects
of karma; and being products of action. they are im-
permanent. The idea is that there is nothing that is
eternal. All actions are productive of transitory things,
since all effects of actions are only of four kinds-—they
can be produced, acquired, purified, or modified; over
and above these, action has no other distinctive result.
But I am desirous of the eternal, immortal, fearless,
unchanging, unmoving, absolute Entity, and not of
its opposite. Therefore krtena (kim), what is the need
of (accomplishing) any task, that involves great trouble
and Jeads to evil?’! Having become detached in this
way, sal, he, the dispassionate Brahmana; abhigacchet,
should go; gurum eva, to a teacher alone, who is bless-
cd with mental and physical self-control, mercy, etc.;

'Some annotators explain this portion thus: That (which

is) akrtah, not a preduct, ra asti, does not come to exist, is not

. produced, krtena, as a result of action. Liberation is not a product
of karma.
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tad-vijiignartham, for the sake of understanding that
fully. The emphasis in “the teacher alone” implics
that he should not seek for the knowledge of Brahman
independently, even though he is versed in the scrip-
tures. (He will go) samit-panil, with a load of (sacri-
ficial) faggots in hand; (to) #rotrivam brahmanistham,
(a teacher) who is versed in the meaning of the Vedas
that he recites and hears, and who is absorbed in Brah-
man. One who renounces all activities and remains
absorbed in the non-dual Brahman only is brahmanisthal
just as it is in the case of the words japanisthah absorbed
in self-repetition, taponisthah, absorbed in austerity.
For one, -engrossed in karma, cannot have absorption
in Brahman, karma and the knowledge of the Self being
contradictory. Having approached that teacher in the pro-
per way, and having pleased him, he should ask about
the true and immutable Purusa (all-pervasive Reality).

aed @ fagraaasy av s
garreataaTy aaTfeaany |
AATAT TEE A7 G
TrETS af geaar agiaa He g
zfy guewiafrafs saayses feda: @ve: |
13. To him who approaches duly, whose
heart is calm and whose onter organs are under
control, that man of enlightenment should
adequately impart that knowledge of Brahman

by which one realises the true and immutable
Purusa.



112 LIGHT UPANISADS (Lu.i3

Sah vidvan, that enlightened onc. the teacher who
has realised Bruhman; (should say} tasmai. to him;
upasanndva, 1o the one who has approached: sanmyak,
duly. that is to say, in accordance with the scriptures;
prasaniacittiya, to one whose heart is calm, who has
become free from such faults as pride: and Sanwinvitiya,
to one who is endued with control over the outer organs,
i.c. who has become detuched from everything: (to such
a one) he provica. said, or rather, should say: rdm bral-
mavidvam.  that knowledge of Brahman: rattvarai,
adequately; vena, by which, by which higher knowledge;
veda. one realises: aksaram, the Immutable, that is
possessed of such attributes as being imperceptible cte.
(Mu.1.i.3). That very Immutable is refecred to by the
word Purusa, because of all-pervasiveness or existence
in ol the hearts; and that again is satyam. true. because
of being cssentially the supreme Reality; and It s
ahsaram (immutable) because of the absence of muta-
tion, injury, and decay. For the tcacher, too. this is
imperative that he should save Irom the ocean of igno-
rance any good disciple that approaches him duly.



SECOND MUNDAKA

CANTO |

All the effects of the lower knowledge have been
stated. And that Immutable is true that is called Purusa
(the all-pervasive Reality), and that is the essence of
thts phenomenal ¢xistence, the source from which it
springs. and the pluce where it gets dissolved.  The
Reality. after knowing which all this becommes known.
is the subiect-matter of the higher knowledge of Brah-
man.  That has to be stated.  Hence commences the
subseguent teat:
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1. That thing, that is such, is true:

As from a fire, fully ablaze, fly off sparks, in
their thousands, that are akin to the fire,
similarly O good-looking oue, from the Immu-
table originate different kinds of creatures
and into It again they merge.

That truth that is constituted by the results of karma,

the subject-matter of the lower knowledge, is ouly
relatively so.  But this truth is the subject-matter of
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the higher knowledge, since it is possessed of the
characteristics  of the supreme Reality.! Tar erarthat
thing, that 1s this (subject-matter of higher know-
ledge): is saryam, true; whereas the other is unreal.
being within the domain of ignorance. Since the True
and Immutable is altogether beyond direct cognition,
an illustration is being cited with a view to making
people somehow dircetly realise 1t:  Yarhid, as; sudiptir
pavakdt, from a fire well lighted up: visphulingih,
sparks; sardpah, that are akin to the fire; prabliavante,
fly off; sahasrasal, in their thousands, innumerably:
tathd, similarly; somya, O good-looking (or amiable)
one! aksardr, from the Immutable. of the foregoing
characteristics; (originate) vividhalh, bhival, different
kinds of creatures—different because of conformity
with the various bodies that form the limiting ad-
juncts. The different small empty spaces, circumscrib-
ed pots etc., are seen to spring from space in con-
formity with the differences in the limiting adjuncts
viz the pots etc.; just in this way the creatures pra-
Jayante, originate, in accordance with the creation,
under various names and forms, of the bodies that
are their limiting adjuncts; rarra ca eva, and into that
again, into that very Immutable; they apivanti, merge.
following the dissolution of the bodies that are their
limiting adjuncts, just as the different openings do
on the disintegration of the pots etc. As in the origin
and dissolution of the different cavities, space appeurs
as a cause owing to the presence of the limiting ad-
juncts, viz pots etc., so also in the matter of the birth
and death of the individuals, the Immutable appears
1Gince it can never be sublated.
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as u cause owing to the presence of the limiting ad-
juncts, viz the bodies created by name and form.

The text now proceeds to speak of the Immutable
that is higher than the (other) immutable which 1s
the seed of name and form, which is called the Un-
manifested (Miya). and which is itsclf higher than
its own modifications: this (absolute) Immutable that
is devoid of all limiting adjuncts, which is the very
essence of the (other) immutable. is comparable to
space, frec from all forms, and is describable by such
expressions as ““Not this, not this™:

- o
freat groe: Qe AT W )
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2. Purusa is transcendental, since He is
formless. And since He is coextensive with all
that is external and internal and since He is
birthless, therefore He is without vital force
and without mind; He is pure and superior to
the (other) superior immutable (Maya).
Purusali, Purusa, who is so called because of (the
derivative meaning of ) all-pervasiveness or residence
in all hearts; is divrah, resplendent—because of self-
clfulgence or 1esidence in His own resplendent Self—
or transcendental; Ai, because; amrtalh, devoid of
all forms. That self-effulgent Purusa, being formless
and all-pervasive is sabahydabhyvantaral;, coextensive
with all that is external or internal; ajaf, birthless,
is not born of anything, since there is nothing else but
Himself which can be His cause of birth, in the sense
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that air is the cause of water-bubbles ete., or pots etc.
are the causes of the different kinds of cavities of space.
As all modifications of positive entities are preced-
ed by their births, the denial of birth is tantamount
to the denial of all modifications. Hi. as; as that Be-
ing is coeval with all that is external or internal, there-
fore 1t is unborn. and hence It is ageless, deathless
and immutable, constant and fearless. This is the idea.
Although like the sky. appearing as possessed of sur-
face and taints, 1t appears in the context of the differ-
ent bodies to be possessed of vital force, mind, senses.
and objects, in the eyes of those people whose vision,
owing to their ignorance, is fixed on the multiplicity
of the limiting adjuncts, e.g. the bodies ete; yet from
Its own point of view It is aprapal, without the vital
force, to those whose eyes arc fixed on the supreme
Reality. That is called apranal in which air, the principle
of motion. does not exist in its diversity of the power
of action.  Similarly. amandk, without mind, that in
which mind, consisting of thinking etc.. does not
exist in its diversity of the power of knowledge. By
the expressions “without vital force™ and “‘without
mind™ it is to be understood that all the different vital
forces, viz Prina. (Apina, ctc), the organs of action,
and the objects of those organs. as also the intellect
and the mind, the senses of perception, and their
objects. are denied. In support of this, there occurs this
passage in another Upanisad, It thinks as it were, und
shakes as it were” (Br. IV.iii. 7). As the two limiting
adjuncts are denied for It, so It is subfrah, pure. And
hence (It is higher) pararak aksardr, as compared with
the (other) higher immutable, called the Unmanifested
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(i.c. Maya).  And the nature of this Maya is inferred
fron the fact of its being the limiting adjunct of Brahman
that appears to be the seed of name and form.! And that
(other) immutable, called the Unmanifested, that is
inferred as the limiting adjunct of that (higher) Imnu-
table, is itself higher than all the modifications, because
it is considered to be the seed of all the effects and acces-
sorics.2 The unconditioned, ali-pervasive entity is parah,
higher; ahsarit paratal, than that immutable (Miyi)
that is superior (in relation to its effects). This is
the idea.

It is being shown how the entity that permeates
through and through the (other) immutable, called
dkasa, and enters as an object into all empirical deal-
ings, can be without the vital force etc. If, like Purusa
(the all-pervasive Entity), the vital force etc. exist
as such before creation, then the all-pervasive Entity
will be possessed of the vital force etc. by virtue of
their co-existence with 1t.  But as a fact, unlike the
all-pervasive Entity, the vital forces etc. do not exist
as such betore creation: therefore the supremely all-
pervasive Entity is without vital forces, just as Deva-
datta is said to be without a son so long as a son is

1in such manifestations of consciousness as memory, doubt
eic., the power of Brahman remains ingrained, and thus Brahman
appears to be the cause of name and form; but in reality the
transcendental Brahman cannot be so0; and accordingly Maya
has to be assumed to be the limiting adjunct of Brahman, causing
this appearance of causality in Brahmun.

2Effects are known to be inferior to the causes; so the principle
of Maya, which is known as the cause, must be superior to its
cffects.
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not born. As to how those vital forces cte. do not
exist is being stated.

uqENTSATAd GO0 7F: gafegarfor = 1
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3. From Him originates the vital force as
well as the mind, all the senses, space, air, fire,
water, and earth that supports everything.

Etasmdat, from this, this very Purusa that is supposed
to be the sced of name and form; javare, originates:
pranal, the vital force, that is an object and a modi-
fication of nescience, exists only in name, and 1s essen-
tially unreal in accordance with another Vedic text.
“All modification has speech only as its support:
it is unreal” (Ch. V1. i. 4). For just as a man, who
has no son, does not become possessed of one by see-
ing him in dream, similarly, the supreme Reality can-
not become possessed of the vital force by being endued
with a vital force that is included in ignorance and
is unreal. In this way, the mind and all the senses,
as well as the objects, originate from this One. There-
fore it is proved that Purusa is devoid of the vital
force etc. in the real sense of the term. And it is to
be understood that just as these did not exist in reality
before origination, so also they become non-existent
after dissolution. And as is the case with the organs,
senses, and mind, so also is the case with the elements
that are the causes of the bodies and the objects—
the elements that are kham, space; vayuk, the air inside
and outside, differentiated as dvahia (moving towards),
pravaha(moving away from), etc.; jyotik, fire; ipah, water;
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prihive, carth, that is vidvasya dhdrini, the support of all.
All these elements that possess seriatim the qualities of
sound, touch, colour taste, and smell, together with all
the qualities that belong to the predecessors of each,
(all these) originate from this very Purusa.

After the brief presentation in the verse “‘Purusa
is transcendental, since He is formless” ete., of the
Immutable, the unqualified Puruvsa, that is true and
forms the subject-matter of the higher knowledge.
He has again to be presented in detail in His condi-
tioned state: and hence the following text. For when
a subject-matter is stated in brief and in extenso like
an aphorism and its commentary, it beccomes easy
of comprehension. As for that Virat within the cosmic
egg who takes His birth from the first-born Prina,
who is Hiranyagarbha, He (Virat). too., though ap-
parently separated from Purusa by another interven-
ing principle (viz Hiranyagarbha), is born of this Purusa
and is a modification of Him. This fact is being stated,
and He (Virat) is being described:

afide et Teagal
fazr: «i= arfagaree aqn |
arg: gron ged fammae
TZ¥ a7 IRET 9 FANATRIAT 1%
4. The indwelling Self of all is surely He of
whom heaven is the head, the moon and sun

are the two eyes, the directions are the two
ears, the revealed Vedas are the speech, air is
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the heart, and (It is He) from whose two feet
emerged the earth,

Of whom wmmrdha, head, the best limb; 1s agnil,
(lit. fire, means here) heaven, in accordance with the
Vedic text, O Gautama, that world is surely fire”
(Ch. V. iv. 1). Of whom caksusi, the two cyes: are
candrasiryvau, the moon and the sun. The words “of
whom™ are to be supplied everywhere, by transform-
ing the word “asya, of Him”, that follows (in the
third line), to “yasya. of whom™. Of whom disal
srotre, the directions are the two cars; of whom viverd)
veddl, the revealed, well-known, Vedas; are the »i4,
speech; of whom vayuh prapah, air is the vital foree:
asva, i.e. vasva, of whom: visvam. the whole universe;
18 Nirdayam, the heart: for the entire world 1s a modi-
fication of the mind, inasmuch as it is scen to merge
in the mind during deep sleep. and as even during
the waking state it emerges out of it to exist diver-
gently, like sparks out of fire. And of whom padbhyim,
from the two feet; prefiivi, the earth, is born.  Fsal.
this one—the deity who is Visnu (the all-pervading),
or Ananta (the infinite), the first embodied Being
who has the three worlds as His physical hmiting
adjunct—is  sarvabhatintaratma, the indwelling Self
of all.

He is in fact the seer, hearer. thinker, knower, and
the reality of all the senses in all beings. And the
creatures, too, that transmigrate through the five
fires,! are born from that very Purusa. This is being
said:

IHeaven, cloud, carth, father, and mother (Ch. V. iv-viii).
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5. From Him emerges the fire (i.e. heaven)
ot which the fuel is the sun. From the moon
emerges cloud, and (from cloud) the herbs and
corns on the carth. A man sheds the semen
into a woman. From Purusa have originated
many creatures.

Tasmdt, from that supreme Purusa; (originates)
agnih, fire that is a particular abode (or state) of crea-
tures. That (fire) is being specified; yasva, of which;
stiryah, the sun: s samidhaly, the fuel, as it were: for
heaven is lighted up by the sun.  Somdt, from the
moon. that evolves out of heaven: originates par-
janvah, cloud, which is the second fire. From that
cloud originate osadhayal, the herbs and corns; prihi-
vyami, on the earth (the third fire). Pumdan, man that
1s (also) a (fourth) fire; sificati. sheds: the retas, semen,
that originates from the herbs and corns when pour-
ed as an oblation into the fire that is man; yositdvam
(should rather be yositi), into the woman that is (the
fifth) fire. 1In this order bahvih (rather hahvyalh), many:
prajah, creatures; samprasitiah, have originated; purusif,
from the supreme Purusa.

Moreover, it is being said that the auxiliaries of
karmas, as well as their fruits, emerge verily from
Him. How?
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6. From Him (emerges) the Rk, Sama, and
Yajur mantras, initiation, all the sacrifices,
whether with or without the sacrificial stake,
offerings to Brihmnanas, the year, the sacrificer,
and the worlds where the moon sanctifies (all)
and where the sun (shines).

Tasmat, from Him, from Purusa; (emerged) rcah,
the (metrical) mantras that have their letters, feet,
and lines well regulated and have such metres as the
Gayatri and so on. Sdma is that which is divided into
five parts or seven parts and is embellished with srobha
etc. and tune.l Ygjamsi arc the mantras whose letters,
feet, and lines are not fixed, and which merely take
the form of sentences. These are the three kinds of
mantras.  Diksdi, initiation, consisting in wearing a
girdle etc., made of Muiija grass—that is to say, the
different observances to be followed by the sacrificer
(preparatory to the actual rite). Ca sarve yajidal, and
all the sacrifices—Agnihotra etc.—(in which animals
are not sacrificed). Krataval, the sacrifices involv-
ing the use of a sacrificial stake. Ca daksindh, and the

1Consisting of five parts—firikdra, prastiva,, udgitha, pra-
tikdra, and nidhana; of the seven parts—the foregoing five and
upadrava and ddi. Stobhas are chanted interjections in a Sama
song, such as hum, ho (Vide Ch. 1. xiii—I1I. xxi).
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offerings to priests and Brihmanas, ranging from
the giving of a cow to all one possesses. Ca samvar-
saral, and year, which, as time, forms a factor in a
rite. Ca yajamanah, and the sacrificer, the master (of
the sacrifice). Lokdh, the worlds, that are the results
of that sacrifice. Those results are being specified:
Yatra. where, in which worlds: somal pavare, the
moon sanctifies, the creatures; and varra, where;
strval tapati, the sun shines. These (worlds) are at-
tainable through the two paths, called the Southern
Course and the Northern Course, and are the results
of the rites performed by the ignorant and the know-
ing people.

qEqT=a AT AT FIHAT:
Q=T {ASAT: qoral 977t |
qrongrEt ifgaat qozs
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7. And from Him duly emerged the gods in
various groups, the Sadhya gods,human beings,
beasts, birds, life, rice and barley, as well as aus-
terity, faith, truth, continence, and dutifulness.
Ca, and: tasmdt, from that Purusa: samprasitah.
duly issued out; devak, the gods, that are ancillary to
rites; bahudhd, variously in different groups of Vasus
etc.! sadhyah, Sadhyas, a particular class of gods:
manugvilh, human beings who are entitled to under-
take rites; pasaval, beasts—both domestic and wild;

LEight Vasus, twclve Adityas, cleven Rudras, ectc.
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vaydamsi, birds; and prawa-apanau, breathing in and
out, constituting life; vrifi-yavau, 1ice and barley--
meant for sacrificial offering; ca tapas, and austerity,
cither as a part of a rite meant for personal sanctifi-
cation, or as an independent act leading to some result;
draddha, faith—-mental tranquillity and belief in the
truth of things (taught by the scriptures and the teacher)
—which 1s a precondition for all application of auxi-
liaries that are productive of human objectives; so
also satvam, truth--avoidance of falschood as well
as speaking of facts as they occur, without causing
mjury; brahmacaryam, avoidance of sexual relation:
ca vidhik, and dutifulness.

qeF AT T JEATT
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8. From Him emerge the seven sense-organs,
the seven flames, the seven kinds of fuel, the
seven oblations, and these seven seats where
move the sense-organs that sleep in the cavity,
having been deposited (by God) in groups of
seven.

Moreover, tasmdt, from that very Purusa; prabliu-
vanti, originate: sapta prindh, the seven sense-organs,
that are in the head:! and (so do) their sapta arcisah,
seven flames—-the illumination of their objects; simi-

1Two eyes, two ears, two nostrils, and tongue.
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sense-objects, for the sensc-organs are kindled by
their objects: sapta homih. seven oblations —the per-
ception of those sense-objects, for another Vedic text
says, “That which is his sense-perception is what he
offers as an oblation™ (Mn. LXXX. I). Besides, ime
sapta lokdl, these scven seats of the senses; vesw, in
which caranti., move about; prandl. the sense-organs,
The expression, “*where move the sense-organs (prapdl)”
1s an attribute of the prdapas, so as 1o exclude Prina
and Apina (the functions of exhaling and inhaling).
(They are) guhisaydh; derived from the word guhd
(cavity) and the root si (to sleep). guhdsqvak. means
the sleepers in (the cavity of ) the body or the heart,
during sleep.  Nihital,, (having been) deposited— by
the Ordainer; sapra sapta, in groups of seven, in each
living being. The purport of the topic is that from the
supreme, omniscient Purusa Himsel{ emerge all that
are the karmas or the fruits of karmas of those men
of knowledge who sacrifice to the Self,! as well as all
that arc the karmas and the auxiliaries and results of
karmas of the ignorant people.

g wuar frere -
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qaed gal fauat WA
Fq WHEATEH '=ATEAT 1R
'Those who perform sacrifices as a worship of the supreme

Lord with this idea: ““All this, as well as myself, is but the supreme
Self.”—A.G.
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9. From Him emerge all the oceans and all
the mountains. From Him tlow out the rivers
of various forms. And from Him issue all the
corns, as well as the juice, by virtue of which
does the internal self exist in the midst of the
elements.

Atah, from this, Purusa, issue:; sarve, all; samu-
drih, the oceans, of Salt ete.; ca girayak, and the moun-
tains— Himalayas etc.; all these cmerge from this
Purusa Himselt., Asmdt, from this Purusa; syandante,
flow out; sindhavak, the rivers--Ganga ctc.; sarva-
rapal, of various forms. Ca atal, and from Him:
sarvah ozadhayal,, all corns—rice, barley. elc.: ca rasal,
and the juice—that is of six kinds;! yena, by virtue
of which: /&, verily; tisthate (rather tisthati) exists;
bhiitaih, surrounded by the elements, that” are gross
and five in number; esak antardtnid, this internal self,
the subtle body, so called because of its existence in
between the (gross) body and the Self.

Thus from Purusa emerged all this. Therefore “ail
that is a modification is supported by speech and cxists
only in name” (Ch. VI. i. 5-6), and it is false; but
that which is Purusa is true. Hence:

0y T faxd 7 qq TG THAT |
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1Has six kinds of taste—swect, sour, bitter, pungent, astrin-
gent, saline.
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10. Purusa aloneisall this-(comprising, the
karma and knowledge. He who knows this
supremely immortal Brahman, as existing in
the heart, destroys here the knot of ignorance,
O good-looking one!

Purusaly eva, Purusa alone, is; visvam idam, all this.
There 1s no such thing as the universe apart from
Purusa. Therefore the very thing that was asked in
the question, O adorable sir, (which is that thing)
which having been known, all this becomes known?”
(Mu. 1. 1. 3), has been stated here. For on knowing
this Purusa, the supreme Self, the source of cvery-
thing, there arises the realisation: ‘‘Purusa alone is
all this—there is nothing besides.” It is being explain-
ed as to what this “all™ means:; Karma, such as Agni-
hotra; tapas, knowledge and the separate fruit accru-
ing from it all these constitute this “‘all”. And all
that is but the product of Brahman. Therefore, yal,
he who; veda, knows, the brahma parimrtam, Brah-
man the supremely immortal—-knows, (Brahman) thus
-1 indeed am all this”, (knows) as nihitam guhiyim,
existing in the heart of every being; sal, he; by viriue
of such realisation: vikirati, throws away, destroys;
avidyagranthim, the knot of ignorance, the tendencies
and impressions created by ignorance that are hard to
untie like knots; iha, here, even while living, and not
after death:; somya, O good-looking (amiable) one!
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It is being stuted how the Immutable can be known,
though Tt is Tormless:
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1. (Itis)self-effulgent, well scated, and well
known as moving in the heart, and (It is) the
great goal. On It are fixed all these~that move,
breathe, and wink or do not wink. Know this
One that comprises the gross and the subtle,
to be beyond the ordmary knowledge of crea-
tures, and (It is) the eligible and the highest
of all.

Avih, self-cffulgent, (and) sannihitam, well scaled;
appearing as though perceiving words ete. throy;h
the timiting adjuncts, viz the organs of specch etc., in
accordance with another Vedic text, “lt shines, It
blazes up™, It is cognised in the hearts of all beings as
revealing Itself through such functions of the condi-
tioning factors as seeing. hearing, thinking. knowing.
That Brahman that is @vif, effulgent and saunihitam,
well seated, in the heart; is guhdcaram nima, well
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known as moving in the cavity of the heart, through
such modes as secing and hearing. (It is) mahat, great,
beeause 1t is the greatest of all: (It is) padam, the goal,
since It is the resort of all beings, the word being de-
rived from the root pad in the sense of that which
is reached by all. Now is being shown how It is the
great goal.  Since atra. on this Brahman; samarpi-
tam, is fixed-—like the spokes to the nave of a chariot
wheel: cjar. the moving. birds etc.: pranat, all that
breathes—men and others who inhale and exhale; yar
ninnisat, all that has such activities as winking: ca,
and —which word suggests all that does not wink;
--erat, all this, is fixed on this very Brahman. Erat,
this One. on which all things rest; janatha, you know,
O disciples! That which comprises the sar and the asqt
is what has become your Self; for the sar, formed,
gross, and the asaf, formless, subtle, do not exist apart
from It. (Know) that very Entity alone that is surely
the varepyam, ecligible, covetable to all--because of
Its cternality; (and that is) param, distinct; vijfidnat,
from the knowledge; prajanam, of beings—this is how
vifidndt is connected with the remote prajinim; that
is to say, It is beyond the range of ordinary know-
ledge. (Know) yar varigtham, that which is the high-
«ot; for that Brahman alone is the highest of all high
things, by virtue of Its freedom {rom all defects.

FEfEaazov s 7
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2. That which is bright and is subtler than
the subtle, and that on which are fixed all the
worlds as well as the dwellers of the worlds, is
this immutable Brahman; It is this vital force;
1t, again, is speech and mind. This Entity, that
is such, is true, It is immortal. Tt is to be
penetrated. O good-looking one, shoot at it.

Moreover, vaf, that which is; arcimat, bright.
Brahman is bright, because by lts light the sun etc.
shine. Furthermore, yar. that which; is anu, subtle;
anubhyak, as compared with the minute things, e.g.
the grain called <yamika. From the use of the word
ca (and), it is implied that it 1s much bigger than the
big earth etc. Yasmin, on which; nihitah, are fixed;
lokilh, worlds—earth etc.; ca lokinah, and the dwellers
of the worlds—men and others; for all are known as
dependent on Consciousness. Tat etat aksaram braluna,
It is this immutable Brahman, that is the support
of all: that is sal prinah, the familiar vital force; tat
u, ihat, again, is the ran-manah, speech and mind --
as well as all the senses (of perception) and organs
(of action). That Entity, again, is the inner Conscious-
ness, for the assemblage of life and senses is dependent
on Consciousness, as is shown in another Vedic text:
“The Vital Force of the vital force” (Br. 1V. iv. 18;
Ke. 1. 2). Tar etat, that Entity, the Immutable, that
is thus the inner Consciousness within life etc.; is
satyam, true; and therefore fat amrtam, It is immor-
tal, indestructible. Tat veddhavyam, that is to be
penetrated, to be shot at, by the mind; the idea is
that the mind is to be concentrated on It. Since this
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is so, therelfore somya, O good-looking one; viddhi,
shoot-—fix your mind on the Immutable.
It is being shown how It is to be shot at:

gagicatafiad agres
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3. Taking hold of the bow, that is the great
weapon familiar in the Upanisads, one should
fix on it an arrow, sharpened with meditation.
Drawing the string with a mind absorbed in
Its thought, hit, O good-looking one, that
very target that is the Immutable.

Grhinvd, taking up; the dhanul, bow; consisting in the
mahdstram aupanisadam, the great weapon that occurs,
i.e. is well known in the Upanisads; on that bow san-
dhayita, one should fix; a saram, arrow. What kind of
arrow? That is being stated: Updsanisitam, sharpened,
that is to say puritied by constant meditation. And after
fixing the arrow, and dyamya, having drawn the string,
that is to say, having withdrawn the inner organ to-
gether with the senses from the objects, and concentrating
them on the target alone; for the literal meaning of
drawing the string with the hand is not admissible here;
cetasd tadbhivagatena, with the mind absorbed in the
bhiva or bh@vanit, thought of that Brahman; viddhi, hit;
somya, O good looking one; tat eva laksyam aksaram, that
very target that is the Immutable, described earlier.



132 EIGHT UPANISADS “ (1L . 4

The bow etc. that have becn mentioned are being
specified:

qUrET A AU RTAT T3 TeaeTT=aq |
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4. Om is the bow; the soul is the arrow; and
Brahman is called its target. It is to be hit by
an unerring man. One should become one
with It just like an arrow.

Prapavah, the syllable Om; is dhanub, bow. Just
as the bow is the cause of the arrow’s hitting the tar-
get, so Om is the bow that brings about the soul’s
entry into the Immutable: For the soul when puri-
fied by the repetition of Om, gets fixed in Brahman
with the help of Om without any hindrance, just as
an arrow shot from a bow gets transfixed in the target.
Therefore Om is a bow, being compurable to a bow.
Atmi hi éarah, the soul is surely the arrow—the soul
that is but the supreme Self in Its conditioned state.
that has entered here into the body as the witness of
the modes of the intellect, like the sun etc. into water.
That soul, like an arrow, is shot at the Self 1tself that
is the Immutable. Therefore brahma, Brahman, ucyate,
is said to be, rallaksyam, the target of the soul. 1t is
called the target since, just as in the case of a mark,
It is aimed at with self-absorption by those who want
to concentrate their minds. That being so, the target
that is Brahman, veddhavyam, should be shot at:
apramattena, by one who is unerring, who is free
from the error of desiring to enjoy external objects,
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who is detached from everything, who has control
over his senses and has concentration of mind. After
that, after hitting the mark, ranmayah bhavet, one
‘should remain identified with Brahman, saravat, like
an arrow. The idea is this: Just as the success of the
arrow consists in its becoming one with the target,
similarly one should bring about the result, consisting
in becoming one with the Immutable, by elimmnating
idcas of sclf-identification with the body etc.

As the Immutable is hard to grasp, It is being pre-
sented over and over again so as to make It easily
comprehenstble:

afereat: qfret Frafer-

WIS 99 g8 AUk {4 |
JHAF AT ATCHTAHAT

Fral faqsaaraey &g

5. Know that Self alone that is one without
a second, on which are strung heaven, the
carth, and the inter-space, the mind and the
vital forces together with all the other organs;
and give up all other talks. This is the bridge
leading to immortality.

Yasmin, that, the immutable Purusa, on whom;
dyaul, heaven; prithivi, the earth: ca antariksam. and
interimediate space: oram, arc strung, ca, as also;
manas, the mind; saha sarvaib pranaif, together with

all the other organs; ram eve, Him alone—the support
of all; the ekam, one without a second; janatha (is the
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same as janitha), (you) know., O disciples: and having
known, darmanam, the Self, the inmost reality of your-
selves and all beings: vimudicatha (is the same as vinufi-
cara), discard; anyih vical, other talks, that con-
stitute the lower knowledge: and give up also all
karmas together with their fruits that are presented
by the lower knowledge: because esah, this, this know-
ledge of the Self; is the serul, bridge, the means of
achievement: anntasya. of immortality, of libera-
tion. It is comparable to a bridge, since it is a means
for getting across the great sea of the world. In sup-
port of this here is another Vedic text: “Knowing
Him alone, one goes beyond death: therc is no other
path to proceed by”1 (Sv. 1Ii. 8, VI. 15).

AL 3T TGAAT AT TF AR
q UNISARET gaT ATFUT: |
Afcad earag wreard
wafed @ 9T qaq; 9 1L
6. Within that (heart)in which are fixed the
nerves like the spokes on the hub of a chariot
wheel, moves this aforesaid Self by becoming
multiformed. Meditate on the Self thus with
the help of Om. May you be free from hind-

rances in going to the other shore beyond
darkness.

Moreover, vatra, where, in the heart in which;
ardl iva, like the spokes: rathanibhau, fixed on the

10r--there is no other path for reaching (the goal)™.



11. ii. 6] MUNDAKA UPANISAD 135

hub of a chariot wheel; samhatah, are pinned; nadvah,
the nerves, that spread over the whole body; in that
heart, sah esah, that aforesaid One, the Self under
discussion that is the witness of all the ideas occur-
ring to the intellect; antal carate, moves, exists, with-
in. carate being the same as carati. (It exists) as though
seeing, hearing, thinking, and knowing, and as though
bahudha  jayamanaly, becoming multiformed, in ac-
cordance with the mental states of anger, joy, etc., on
account of [Its conformity with the limiting adjunct,
mind. Common people, accordingly say, “He has
become joyous”, “‘He has become angry”.  Evam,
thus, resorting to the imagination stated above: you
dhyayatha, think: of that atmanam, Self; om iti, with
the help of Om. This is said, and has to be said, to the
disciples by a teacher possessed of this knowledge.
And the disciples have stepped on to the path of liber-
ation after discarding all karmas, for they hanker
after the knowledge of Brahman. The teacher utters
his benediction so that they may realise Brahman
without any obstacle: Svasti (astu), let there be no
hindrance; vah, for you: pardya,! for (reaching) the
other shore; parasiir, beyond. Beyond what? Tama-
sah, of the darkness, of ignorance; that is to say, for
the realisation of the true nature of the Self as Brahman
that is free from ignorance.

It 1s being shown as to where He exists who forms
the subject-matter of the superior knowledge,who is
beyond darkness, and who has to be reached after
crossing the ocean of the world:

tAnother reading is “‘pdrdya, for crossing over (to the shore)™.
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7: s g fagada wfgar wfa
feea aaTqy @ saveeaTeRT wiafesa:
qATHY: AT
gfafezatsd ggd gl |
afgsraa afvgeata €
graermaaRg afgafa non

7. 'That Self which is omniscient in general
and all-knowing in detail and who has such
glory in this world—that Self, which is of this
kind —is seated in the space within the lumi-
nous c¢ity of Brahman.

Itis conditioned by the mind, It is the carrier
of the vital forces and the body, 1t is seated in
food by placing the intellect (in the cavity of
the heart). The discriminating people realise,
through their knowledge, the Self as existing
in Its fullness on all sides—the Self that shines
surpassingly as blissfulness and immortality.

The portion yah sarvajiak sarvavit was explained
carlier (1.1.9). He being distinguished again: Yusva
esal mahima bhuvi, He who has this well-known
splendour in the world. What is that splendour? He
under whose sway these heaven and earth are held in
position; under whose rule the sun and moon rotate
interminably like fire-brands; under whose command

the rivers and seas do not overflow their boundaries;
similarly under whose authority are directed the moving
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and the unmoving: in the same way, whose command
the seasons, half years, and years do not transgress; and
so also under whose rule the agents, karmas, and fruits
do not violate their appointed hours: vasya, He whose;
mahimd, glory; is esah, such: hhuvi, in the world; esah,
that Onc;--the sarvajiiah, omniscient (in general); the
effulgent Onc of such glory;—is pratisthitah, seated: in
the divve, luminous—illuminated by all the states of the
intellect:, hrahimapure, in the city of Brahma-—this being
the place where Brahman is cver manifest in Its nature
of Consciousness: so “‘the city of Brahman™ means the
lotus of the heart. Vyomni, in the space, that is within
that heart; Brahman is perceived as though seated there
in that space within the lotus of the heart; for any
going. coming, or staying, in any other sense, is im-
possible for One who is all-pervasive like space.

Sah, He, the Self, as seated there, is revealed vari-
ously through the mental states: and hence He s
manomavah, associated with the mind, being condi-
tioned by it; prana-sarira-neta, the carrier of the vital
forces and the body, in the matter of transferring
them from the gross body to the other (gross or finer!)
body: pratisthital anne, existing in the food, that
takes the shape of a body that is a modification of
the food eaten and is subject to growth and decay
day by day: samnidhaya, by depositing: the hrdavam,
intellect; in the cavity of the lotus (of the heart). The
presence of the Self in the heart i1s what is meant by
Its being seated in food (i.e. in the body), for the
Self is not really seated in food. Vijidnena, through
special knowledge, emerging from the instruction of

}According to one reading, the finer body is meant.
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scriptures and the teacher, and arising from the con-
trol of the inner and outer organs, renunciation of
everything, and detachment; dhirdh, the discrimi-
nating people; paripasyanti, realise as existing in Its
fullness everywhere; rat, that, that reality of the Self;
vat, which; vibhiti, shines surpassingly, for ever in one’s
own Self; as anandaripam, blissfulness: as amrram,
immortality, freed from all evil, miseries, and troubles.

The result of this knowledge of this supreme Self
is being stated:

fraa gzanfafioa aggman
efiaea e Fwifor qferq o2 au@R nen

8. When that Self, which is both high and
low, is realised, the knot of the heart gets
untied, all doubts become solved, and all one’s
actions become dissipated.

(When that which is both high and low is realis-
ed, then) bhidvare, is untied, is destroyed; /rdaya-
granthil, the knot of the heart—the host of tendencies
and impressions of ignorance, in the form of desires
that hang on to the intellect, as is declared in another
Vedic text: ‘‘the desires that subsist in one’s heart”
(Ka. IL iii. 14; Br. IV. iv. 7). They are based on. one’'s
heart and not on the Sclf. Sarvasaméayih, all doubts,
with regard to all objects of cognition, that persist
in ordinary men continuously till death, like the cur-
rent of the Ganga, chidyante, are dispelled. Ca, and;
asya, one’s, of the man whose doubts have been solved,
whose ignorance has been removed; ksiyante, get
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dissipated: karmdni, the actions, that preceded the
rise of illumination but had not yielded results in
carlier lives, as also those actions that accompany
the rise of illumination, but not so the actions that
produced the present life, since they have already
begun to bear their fruits, All this happens rasmin
drste paravare, when that One, the omniscient and
transcendent—who is both para, high, as the cause,
and avara, low, as the cffect—is seen directly as ™I
am this”. The idea is that one becomes free on the
eradication of the causes of the worldly state.

The following threc verses sum up briefly all that
has been stated earlier:

fezomg o) Fr fawst agr frogam |
Fegy sqifqat saifqeaeiatazt fag: usn

9. Inthesupreme, bright sheath is Brahman,
free from taints and without parts. It is pure,
and is the Light of lights. It is that which
the knowers of the Self realise.

Pare hiranmaye kose, in the supreme, bright sheath;
it is called a sheath because of its being the place for
the realisation of the nature of the Self, just as a scab-
bard is in the case of a sword; it is para, supreme,
being the inmost of all; and hiranmaya, shining, be-
ing illumined with the intellectual perceptions. There
exists brahma, Brahman, so called because of being the
greatest as well as the Self of all; (Brahman that is)
virajam, free from taints, from all taints of rajas, de-
fects, such .as ignorance; (that is). miskalam, withcut
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any connection with parts, that is to say, partless.
Since It 1s taintless and partless, therefore ras, It; is
subliram, pure; tat, that: s jyorih, the illuminator;
Jvotisain, of all lights, of even fire etc. that are in-
herently bright.  The purport is this: THe brightness
of even fire cte. is caused by the internal light of their
Self that is identical with Brahman. That light of
the Self is the highest light that is not ignited by any-
thing else. It is faf. that; yar, which; they viduh, know,
who are darmavidah, knowers of the Self-—the discrim-
inating people who know their own Self as the wit-
ness of all intellectual modifications with regard to such
objects as sound etc. People, engaged in the pur-
suit of the experiences of the Self, rar vidul, know It
Since It is the highest light, therefore they alone know
It, and not the others who are steeped in the pursuit
of external experiences.
It is being shown how It is the Light of lights:

T ax gaf wfa 7 FmarE
Far fagar wifer garsaata:
qHa wraRTAIa §9
geg et gafag faarfa neon
10. There the sun does not shine, nor the
moon or the stars; nor do these flashes of
lightning shine there. How can this fire do so?
Everything shines according as He does so;
by His light all this shines diversely.
Tatra, there, in Brahman that is the Self of the sun
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itself: siryah, the sun, that illuminates everything:
na bhiti, does not shine. The purport is that the sun
does not illuminate that Brahman, for it is by the light
of Brahman that the sun lights up all that is not the
Self.  Not that the sun is intrinsically possessed of
the power of iluminating. Similarly, na candratira-
kam, neither the moon nor the stars; na imih vidyutal,
nor these lightning flashes: bhanti, shine; kutah avam
agnih, how can this fire, that is known to us? To cut
short, this universe anubhdri, shines in accordance
tam eva bhidntam. as He. the supreme Lord. shines;
because of the fact that He is naturally effulgent. Just
as water, fircbrand, etc., burn according as the fire
docs so, owing to their contact with fire, but not by
themselves, similarly, only rasya bhasa, by His light,
sarvain idam, all this—the universe constituted by
the sun ete.. /hhiri. shines diversely. Since, in this
way. it is that very Brahman that illuminates and
shines through the different manifested lights. there-
fore it is inferred that Brahman has I light by lis
own right: for anything that is not possessed of natural
luminosity cannot c¢nkindle others, for pots etc. arc
not scen to illuminate others whereas fuminous things,
like the sun etc., are seen to do so.

It has been established elaborately with the help
of reasoning that Brahman, which is the Light of
lights. is alone true, and that everything clse is Its
modification-—a modification that exists only in name,
having speech alone as its support. That fact is being
restated at the end by this manrra which is a sort of
concluding reaffirmation of the foregoing:
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EREECLCE RS CE R ERIEERIEA TR GERIS R
serRared 9 s agiag freafad afezg ue
sfa Aoemafrafe fedranoes fgda @ o

11. Al this that is in front is but Brahman,
the immortal. Brahman is on the right, as
well as on the left; above and below, too, is
extended Brahman alone. This world is noth-
ing but Brahman, the highest.

Idam bralma eva, this is but Brahman, as defined
earlier; that is purastdr, in front; that which appears
(as an object) in front of people. whose vision is affect-
ed by ignorance, is Brahman alone. Similarly, brahma
paseat, Brahman is at the back: so also daksinatal,
on the right; ca uttarena, and on the left: similar-
ly adhaly, below; ca Wirdhvam, and above, all that is
prasrtam, extended everywhere, in the shape ol pro-
ducts, appears as different from Brahman, and is pos-
sessed of name and form. To be brief, idam, this;
visvam, universe; is varistham, the most high: brahma
eva, Brahman alone. All ideas of non-Brahman are
but ignorance like the idea of the snake superimposed
on a rope.! Brahman alone is the supreme truth. This
is the declaration of the Vedas.

IThe identity of Brahman and the universe, implied by the
sentence, is by way of elimination of the latter. We say, “That
(supposed) ghost is but a stump”, mecaning thereby that the
stump alone exists, the idea of ghost being false. So when we
say, “The world is but Brahman™, we mean that Brahman alone
exists, and nothing elsc.



THIRD MUNDAKA

CANTO 1

That higher knowledge has been presented, by
which 1s attained that immutable Truth, called Purusa,
from whose realisation follows the total eradication of
such causes of the worldly state as the knots of the
heart. And Yoga, as the means for this realisation,
has also been stated with the help of such imagery as
the taking up of a bow. Now have to be presented
truth and the rest that are helpful auxiliarics to that
Yoga: therefore the subsequent text is begun. And
though Reality was determined earlier, It, too, is be-
ing primarily ascertained in a different way: for It
is very inscrutable. While on this subject, a mantra,
which takes the place of a brief enunciation, is being
introduced as a help to the comprehension of the
supreme Reality:

g1 gaAut AFST JaErar
T a7 af e |
amey: fuas age-
T sbw=mERta ngn -

1. Two birds that are ever assoclated and
have similar names, cling to the same tree.
Of these, the one eats the fruit of divergent
tastes, and the other looks on without eating.
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Dva (or rather dvau, means) two; suparnd (being the
same as suparnau, means) entitics who are well related,!
or they are so called because of their analogy with birds:?
{which are) sayuji (that is 10 say, sayujau), ever associated
together: sakhdyi (or rather sakfivau), bear the same
names, and have the same cause of manilestation. Being
of such characteristics, these two parisasvajite, hug (cling
to), like two birds; semanam veksam, the same single
tree. for enjoying the fruits. It is the “same™ in the sensc
of the identity of the place of their perception: and “trec™”
means the body because of being demolished like the tree.
This is the banyan treed that has its roots upward and
branches downward (G. XV. I: Ka. 1L i, 1), that
sprouts up from its material cause. the Unmanifested
(Maya). called the ficid (G. XHIL 1-3), and that pro-
vides a support for all the results of karmas of all
beings. God and the soul--as conditioned by the
subtle body which holds in itself the tendencies and
impressions created by ignorance, desire. and action,
~-cling to it like two birds. Tayok. of these two; who
hug this tree; anvah, the one (the individual soul),
the knower of the field who clings to the trec of the
subtle body that is its limiting adjunct; a1/, eats,
gnjoys, owing to non-discrimination: pippalam, the
fruit, consisting of happiness and misery brought
about by action; which is swidu, full of tastes. consist-

IThe individual soul, with its limitcd knowledge, is under the
control of God who is omniscient. Through this conmmerdable
dependence the former is related with the lader.

3Since clinging to the tree clc. are found in both the cases.

B Advartha, means a banyan; but derivatively it means transi-
tory—-whose existence tomorrow {svel) is unpredictable.
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ing in the experience of multifarious mental reactions.
Anasnan, without tasting: anyah, the other, God, who
is by nature eternal, pure, wise, and free, who is omni-~
scient and has the totality of Maya as His limiting
adjunct-~that God does not taste: for merely by His
presence as the eternal witness, He is the director
of both the enjover and the enjoyed. He is the other
one who wmerely abhicikasiti. looks on, without en-
joving; for His directorship consists in mere observa-
tion. as in the case of a4 king.

AR qeF TR fAAATS-
Frarar arr=fa grEIATE: o
ez 73T TEqggH 13T-
wor wfzaatafa dans:

2. On the same tree, the individual soul
remains drowned (i.e. stuck); as it were; and
s0 1t moans, being worried by its impotence.
When it sces thus the other, the adored Lord,
and His glory, then it becomes liberated from
NOFTOW,

Facts being as they are, samine vrkge, in the same tree,
in the body mentioned carlier; (there moans) purusal,
the enjoying individual soul; being nimagnah, sunken.
Drowned in the water of the sea (of the world) like a
bottle gourd, under the heavy weight of ignorance, desire,
and attachment to the fruits of action, owing Lo complete
identification with the body, this very being has such idcas
as, "'l am the son of such a one and the grandson of that
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one; 1 am lean, I am stout; ] have qualities, 1am devoid
of qualities; I am happy. 1 am miserable”; and he thinks
that apart from that personality of his there is no other;
and so he takes birth and dies, and gets united with or
separated from friends and relatives. And therefore anisa-
ya, through impotence, consisting in such moods of
despondency as. I am good for nothing”, “My son is
lost, and my wife is dead; what avails my life ?"—with
such moods he docati, grieves, is smitten; muhyamdinah,
being worried, by various kinds of troubles because of his
ignorance. That soul, while constantly undergoing the
degradation of being born among ghosts, beasts, men, and
others, is, in the course of multifarious births, perchance
shown the path of Yoga, as a result of his accumulation
of good deeds. by some very compassionate person; and
then becoming endowed with non-injury, truth, conti-
nence, renunciation of everything, control of internal
and external organs, and concentration of mind, radi,
when. while engaged in meditation: (it) pasyari, sees;
through diverse paths of Yoga and through karmas,
Justam, the adored One: anyam, the One who is other -
other than that conditioned by the limiting adjunct
of the tree of the world: {sees) 7éam, the Lord--who
1s  supramundane, beyond hunger, thirst, sorrow,
delusion, and death, the Lord of the whole universe
-—(sees thus): *I am this God who is the Self of all
and is the same in every being; and I am not the other
tllusory Self delimited by conditions conjured up
by ignorance”; and when he sees asya mahiminam,
His glory, constituted by the universe; iti, in this way;
“This i1s my glory who am the supreme Lord™-—when
he sees thus, radi, then; he becomes viradokah, lib-
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erated from grief, becomes saved from all the sea of
sorrow, that is to say, he reaches the end of all desires.

Another verse also presents this very idea elab-
orately:

aZT q2: AT TFHLO
FATHTT q8G FF AR |
aar fagrequaa faga
. s
fress: oo qremafa ny

3. When the seer sces the Purusa — the
golden-hued, creator, lord, and the source of
the inferior Brahman—then the illumined one
completely shakes off both virtue and vice,
becomes taintless, and attains absolute
eqguality.

Yadi, when: the pasyal, seer—the word, derived
in the sense of one who sees. means the illumined
aspirant; pasyate (is the same as pasyati), sces, in the
manner described earlier; rukmavarpam, the natural-
ly self-effulgent One, or the (golden-hued) One whose
light is indestructible like that of gold: kartdaram. the
creator; isam, the lord, of the whole universe: purusam,
Purusa; brahmayonim, the Brahman that is the source, or
(the phrase means) the source of the inferior Brahmaa -
when he sees thus, fadd, then; that vidvdn, illumined one,
the seer; vidlriya, having completely shaken off, burnt
away, together with their roots, both punyapipe, virtue
and vice—the two kinds of action that constitute bondage ;
and having become nirafijanak, free from taint, free from
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suffering: wpaiti. achieves: paramam samyam, abso-
lute equality. consisting in non-duality. The equality
within the range of duality is indeed inferior to it.
As compared with this, he attains the highest cqui-
poise that is the same as non-duality.

IO WG A RN A
fasrateagras arfaandr
Arewsre. Aeta: Famar-
Ty sErfast afees: v

4. This one is verily the Vital Force which
shines divergently through all beings. Know-
ing this, the illumined man has no (further)
occasion to go beyond anything in histalk. He
disports in the Self, delights in the Self, and is
engrossed in (spiritual) effort. This one is the
chief among the knowers of Brahman.

Furthermore, /i esah, verily this One, the One
under discussion: viz pranali, the Vital Force of the
vital forces, who is the supreme lLord: vibhidri, shines
divergently; sarvablriraih, through all beings, rang-
ing from Brahma to a clump of grass; the third (instru-
mental) case is used here to indicate the state of the
thing: and so the phrase means, “‘as cxisting among
all beings as the Self of all”. Hc who becomes vidvin,
an illumined soul; vijinan, after having known, this
all-pervasive One as his own Self, directly through

the experience, I am this”; (he) na bhavate, does
not become (bhavate being the same as bhavari). what
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onc does by virtue of mere scriptural knowledge.
What does he not become?  Amvadi. a tall talker, is
one who is apt to go beyond all things in his talk.
But the one who has become enlightened by realis-
ing directly the Sclf that is the Vital Force of the vital
forces has no occasion o surpass others in his talk.
This is the purport. For when the rcalisation comes
that cverything is the Self and there is nothing be-
sides, then what will he excel in his speech?  But the
man for whom there is the vision of something differ-
ent (from the Sclf) can talk by going beyond it. This
cnlightened man. however, does not sce anything.
does not hear anything, does not cognise anything
apart from the Scif: therefore he does not go beyond
anvthing in his talk. Moreover. (he becomes) dtma-
kridah, disporter in the Self alone, and in nothing else,
c.g. in sons, wile, and others.  Similarly, (he is) dtnia-
ratilh. he has his enjoyment, pleasure, in the Self alone.
The distinctio.: ctween the two is that kr7da (disport) is
dependent on external accessorics, whereas ratih{pleasure)
1s independent of auxiliaries. and consists i1 a mere
pleasurable feeling towards external objects.So also kriva-
vau. s one who is possessed of, 1.c. devoted to, (spiritual)
practices like knowledge, meditation, detachment. and
so on. If there is (Le. if dpmarati and kriyavan appear as)
a compound, then the meaning will be “whose activity
consists in hiy pleasure inthe Self 7, in which case cither
the implication of the bahuvrihi compound or the mean-
ing of the suffix marup (1.e. vanin kriydvin), (both indi-
cating possession), becomes redundant.!

YThe hahuvrihi form should be simply dmaratikriyveh, which
conveys the same meaning, so  that the suffix sdn becomes
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{From this single compound) some, however, aim at
deriving a meaning! conducive to the combination of
karma, like Agnihotra etc., with the knowledge of
Brahman. But this runs counter to the statement
of the primary idea in “‘esah brahmavidim varisthah,
this one is the highest of those who know Brahman™.
For none who is steeped in external actions can dis-
port in the Self and delight in the Self, inasmuch as
one can disport in the Self only on ccasing from ex-
ternal activity, external activity, and disport in the
Self being opposed to ecach other. For light and dark-
ness cannot possibly exist simultaneously at the same
place. Therefore the assertion that by this (compound)
is established the combination of knowledge and karma
is a vain rigmarole. And this is borne out by the Vedic
texts: “‘Give up all other talks™ (Mu. I1.1i. 5), “Through
the Yoga of renunciation” (Mu. IIL. 1. 6). and so
on. Therefore he alone is here the ““man of action”
(kriy@van) who is engaged in the practice of know-
ledge, meditation, and so on, and who is a monk who
does not transgress the limits of moral propriety.
He who conforms to this description, who has no-
thing to transcend in his talk, who disports in his Self
and delights in his Self, who is given to spiritual prac-
tices, and who is fixed in Brahman, is bralmavidim
varisthah, the chief among all the knowers of Brah-
man.

Now are being enjoined for the monk such disci-
plines as truth and the rest that are predominatingly

useless.  Or if the suffix is retained, the baluviihiloses its import.
iz disporting in the Self and performing karma®.
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characterised by detachment and that are helpful to
the fullest knowledge.

Heqw FRAEQTIT YA ATHT
GEIIRIA ey e |
s safawat fg e
¥ qzgfea gaa: efiormEn iy

5. The bright and pure Self within the body,
that the monks with (habitual effort and)
attenuated blemishes see, isattainable through
truth, concentration, complete knowledge,
and continence, practised constantly.

(The Self is) labhyah, attainable: saryena, through
truth, through the rejection of untruth; moreover,
tapasit  hi, verily through the concentration. of the
mind and scoses. which meaning (of rapas) follows
from the Smuti, “The highest rapas (lit. auvsterity)
consists in the concentration of the mind and senses™
(Mbh. Sa. 250. 4). That kind of tapas is indeed the
greatest favourable discipline because of its natural
tendency towards a vision of the Self, but not so the
other kind of rupas (austerity) e.g. cindrivana and
the rest. The expression, “esab dtma labhyal—this
Self is attainable”, is understood everywhere. (This
sell is attainable) samyag-jadnena, by complete know-
ledge, by the vision of the Self in Its reality:! brahma-

1By samyvak jidna, here, is to be understood such immature
bul adequate knowledge of the meaning of the text that matures

into the knowledge of the thing itself. The maturc knowledge,
productive of direct perception, does not depend on other factors
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caryena, (by continence), through avoidance of scxual
relationship. By following the analogy of the ifamp
placed in the middle (which lights up everything on
all sides). the word. “‘nityam—{practised for) ever,”
should be supplied everywhere thus: by truth prac-
tised for ever: by concentration (practised for) ever:
by complete knowledge (practised for) ever. And
it will be said later on, ““those in whom there s no
crookedness, no falsehood, and no dissimulation™
(Pr. 1. 16). Which is this Self that is to be attained
through these disciplines? The answer is being given.
(That Self is) antahsarire, inside the body. in the space
within the lotus of the heart; (which Self iIs) jyotir-
maval, golden-hued (11.1.3); and sSublral. holy;
vam, which, which Self; varaval, the monks who
habitually strive for W; ksinadosth, whose mental
defects—anger cte.—have become attenuated:  pas-
vanti, see, realisc. That Self is attained by the monks
through the disciplines of truth etc. constantly practis-
ed, but not through inconstant truth cte. This is eulo-
gistic for commending the disciplines of truth and the
rest.

FIHT FAq A1
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for bringing about its results, viz the cessation of ignorance.
So it is immature knowledge that alone can be combined with
such disciplines as truth ctc. for the acquisition of mature know-
ledge.
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6. Truth alone wins, and not untruth. By
truth is maintained for ever the path called
Devayana, by which the desireless seers ascend
to where exists the supreme treasure attainable
through truth.

Satyam eva, truth indeed, the truthful man: jayare,!
wins; aa anrtum, not untruthfulness, not the untruth-
ful man; for truth or untruth, by itsel, without being
practised by mien, can have neither victory nor defeat.
It is a famubiar fact in the world that an untruthful
man s defeated by a truthful one. but not contrari-
wisc.  Therefore truth is proved to be a powerful
auxiliary.  Besides. from scripture it is known that
truth 1s a superior discipline. How?! Satyena, by truth.
through the prescription of spcaking of things as they
are; the pamthah, path: called devayanal, Devayina,
the Path of gods; is vitatalk, spread, maintained for
ever; vena, by which (path): dhkramanti, ascend: the
rsayakb, seers, who are free from deceit. diplomacy,
want of charity, pride, and falsehood; who are dpra-
kiamal, free from desires for cverything. (They as-
cend there) rvarra, where: exists tat, that: paramam,
best; nidhdnam, treasure, that is deposited as a human
goal; satyasya. as related—by way of being its result
-—with truth, which is the highest discipline. The
path, 100, by which they ascend there, is laid with
truth—-this is how this portion is to be construed with
the earlicr.

It is being said what that thing is and what Its at-
tributes are: Co

YAnother reading is jayaii.
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7. Itisgreat and self-effulgent; and Its form
is unthinkable. It is subtler than the subtle.
It shines diversely. It is further away than the
far-oftf, and Tt is near at hand in this body.
Amongsentient beings It is (perceived as) seat-
ed in this very body, in the cavity of the heart.

Tat, that the Brahman under consideration, which
is attainable through the disciplines of truth and the
rest; is brhat, great, because of Its all-pervasiveness;
divyam, sclf-effulgent, super-sensuous: and (It is)
therefore acintya-riipam, such as lts features cannot
be thought of; It is suksmataram, subtler, than the
subtle things like space, for Its subtleness is unsurpas-
sing, It being the cause of all; It vibhati. shines various-
ly as sun, moon, and the rest. Besides, ratr, that, that
Brahman; exists sudiire, still further away ; dardt, than the
far-off place; for it is extremely unattainable to the
ignorant; ca, and; (It is) iha, here, in the body; antike,
near, close at hand, to the enlightened, because It is the
Self and It permeates all; for the Veda declares that it is
inside even space. As engaged in such activities as seeing
etc., It is perceived by the Yogis as niiitam, seated ; iha,
in this body; pa$yarsu, amongst those who have eyes, i.c.
among sentient beings. Where is It perceived ? Guhdyim,
in the cavity (of the heart), called the intellect; for by the
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enlightened It is perceived as hidden there: and yet,
though existing there, 1t is not perceived by the ignorant
because of Its being covered by ignorance.

A unique means for Its realisation is being stated again:

T =T qaa arfq ar=r
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8. It isnot comprehended through the eye, nor
through speech, nor through the other senses;
nor is It attained through austerity or karmna.
Since one becomes purified in mind through the
favourableness of the intellect, therefore can
one see that indivisible Self through meditation.
As nagrhyare, (1tis) not comprehended, caksusa, by the
eye, by anybody, because of Its formlessness; na api, nor
even is It encompassed vicad, by speech, because of Its
unutterability ; na anyail devaik, nor by the other senses;
na tapas@, nor by austerity, is It grasped, though rapas is
the means for the achievement of everything; similarly
na, nor, is It attained: karmand by Vedic karma, to wit,
Agnihotra etc., which are celebrated for their great effica-
cy. What then is the means for Its attainment? That is
being said :Jiianaprasidena, through the favourableness of
knowledge (i.e. the intellect).! Though the intellect in ali

IThe word jfidna, here is derived in the scnse of that by which
onc knows. [t mcans the intcllect, the instrument of know-
ledge—A.G.
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beings is intrinsically able to make the Self known, still,
being polluted by such blemishes as attachment to exter-
nal objects ete.. it becomes agitated and impure, and docs
not, like a stained mirror or ruffled water, make the
reality of the Self known. though It is ever at hand.
The favourableness of the intellect comes about when
1t continues to be transparent and tranquil on having
been made clean tike o mirror, water, cte., by the removal
of the pollution caused by the dirt of attuchment, spring-
ing from the contact of the senses and sensc-objects.
Since visuddhasartval, onc who has become pure in
mind, through that favourableness of the intellect,
becomes fit for sceing Brahman: twah nu, thercfore;
pasyare (is the sume as pasvati), onc sces, realises, tam,
that Sell’; (that is) mishAalam, indivisible, devoid of all
differentiation of limbs: dhyayanminal while (onc is)
engaged in meditation, when (It is) thought of by one
with a concentrated mind, after having such spiritual
disciplines as truth ctc. and having the senses withdrawn
{from objects).!

TISIEHT SFEn afzasan
gfewearor: g==97 dfaaT
grorfEae gauid aA1aT
gfenfaag fawaddy arar n:n
9. Within (th; heart in) the body, where
the vital force has entered in five forms, is

Through meditation is attained the favourableness of the
intellect, which leads to the seeing of the Self. 1 is the Upa-
nisadic knowledge, freed from doubt ete., that leads to the realisa-
tion of truth; mere meditation has no such ability.— A.G.
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this subtle Self to be realised through that
intelligence by which is pervaded the entire
mind as well as the motor and sensory organs
of all creatures. And It is to be known in the
mind, which having become purified, this
Self reveals Ttself distinctly.

The Self, which onc sees thus: esal. this: apuk. subtle:
armd, Self; veditavyal, 1s 1o be known through the pure
cetasd, intelligence, only.  Where is It to be realtsed?
Yasmin, where, in the body in which: pripal, the vital
force: samvivesa, has entered well;  paicadhi, in five
different forms, viz Pripa, Apina, cte.; in that very body,
i.e. in the heart, Tt is to be known through intelligence.
This is the idca. Through what kind of intelligence is 1t
to be known? That is being said: Through that intelli-
gence by which sarvam citran, the whole mind, internal
organ; prafindm, of creatures: pranail saha, together
with their motor and sensory organs: is ofam, pervaded,
as milk 1s with butter or wood with fire; for the entire
internal organ of every creature in this world is famili-
arly known to be possessed of sentience.  Moreover.,
It is to be known in that internal organ, yasmin visuddhe,
which having become pure, freed from the dirt of grief
ete.: esal @i, the foregoing Self; vibhavati. reveals
Iself distinetly, in Its own reality.

For one, who attains as his own Self that which
is the Sclf of all and is possessed of the above charac-
teristics, 18 being stated the result, consisting in the at-
tainment of all, which follows from the very fact of his
becoming one with all:
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10. The man of pure mind wins that world
which he mentally wishes for and those enjoy-
able things which he covets. Therefore one,
desirous of prosperity, should adore the
knower of the Self.

Yam yam lokam,. any world whichsoever, such as
the world of the Manes etc., that; visuddhasattvah,
the man of pure mind, the man freed from the mental
afflictions (Aleda),! the knower of the Self; sanivi-
bhditi, wishes for: manasi. with the mind. while think-
ing “Let this be mine or for somebody clse”; ca,
and; 3dn Akdmin, those enjoyable things that; kdma-
yate, (he) covets; jayate, he wins, gets: tam tam lokam
those very worlds: ca tan kiman, and those enjoyable
things that are wished for. Since the wishes of the enlight-
ened man are infallible. tasmdz, therefore; bhitikamah,
one who hankers after prosperity; arcayet, should
worship, through washing of feet, service, salutation,
ete.; aumajiam, the knower of the Self, purified in
mind by virtue of his knowledge of the Self. Therefore
such a knower is certainly adorable.

{Kleda—ignorance, egotism, desire, aversion, and tenacity for
mundane existence ( Yoga-sitira, 11. 3).
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1. He knows this supreme abode, this
Brahman, in which is placed the universe and
which shines holy. Those wise ones indeed,
who having become desireless, worship this
(enlightened) person, transcend this human
seed.

Since sah, he; veda, knows: the paramam dhima.
best abode, the resort of all desires; (that is) erar
brahma. this Brahman, as defined before; yarra, where
in which Brahman, as the abode; visvam nilitam,
the whole universe is placed; and which bhdri, shines
in Its own lustre; dubhram, purcly, (holy); (there-
fore) ye, those people akdmdk. who having become
free from desire, free from the passion for prosperity;
updsate, serve --with aspiration for liberation; even
that purusam, person, who is such a knower of the
Self—just as they would worship the supreme Reality;
te, those: dhirdly, wise ones; ativartanti, transcend; etat
‘$ukram, this human seed—that is well known as the
material source of the body; they never again approach
any womb (for rebirth), as declared in the Vedic text:
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“He has no liking for any abode any more.” Therefore
one should adore him. This is the purport.

It is being shown that the eschewing of desires is the
chief discipline for an aspirant of liberation:

FIATT: FTHAT GHHIA:
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2. Hewho covets the desirable things, while
brooding (on their virtues), is born amidst
those very surroundings along with the desires.
But for one who has got his wishes fulfilled
and whose Self is sclf-established, all the
longings vanish even here.

Yah, he who; kdmayate, covets; kamin, desirable
things—seen or unseen: manyamdanal, while brood-
ing, on them, on their good qualities; sah, he; jayate,
is born; kdamabhik. along with those desires, the long-
ing for objects that lead to involvement in virtues
and vices; tatra tatra, amidst those surroundings,
into which the desires tempt the man for the sake
of acquiring the objects. He is born amidst those very
objects, surrounded by those very desires.  Tw, but;
for him who has got his wishes fulfilled on the realis .-
tion of the supreme Reality—paryiaptakimasya, for
the man of fully satisfied desires, for him who has
achieved all covetable things from everywhere by
virtue of his craving for the Self; krtirmanah, for the
self-poised Self, for the man whose Self, having been
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weaned away f{rom Its inferior aspect constituted by
ignorance, has become established in Its own superior
aspect through knowledge: sarve kamdh, all longings,
that induce virtuous or vicious activity: praviliyanti,
vanish, that is to say, gel dissipated; ia eva, even
here, even while the body lasts. The purport is that
desires do not crop up (in his mind) owing to the destruc-
tion of their causes.

Some may be led to think that if the attainment of
the Self be the highest of all achievements, then for
Its rcalisation one should practise extensively such
processes as the study of the Vedas. This notion be-
g there, the text says:

ATAHITHT JIFAT F¥AT
T HAT T TGAT 7T
JUEq arvra 3T TI-
T ATEHT farorur% SERCICEIEN

3. This Self is not a.tt.a,mul through study,
nor through the intellect, nor through much
hearing. By the very fact that he (i.e. the
aspirant) seeks for It, does 1t become attain-
able; of him this Self reveals 1ts own nature.

Aryanr dnna, this Self, that has been explained, and
whose attainment is the highest human goal; na labliyah,
1s not attained; pravacanena, through study, of Vedas
and scriptures extensively.  Similarly, na inedhaya,
nor through intelligence. the power of retention of
the purport of texts; na bahuni irutena, nor through
many things heard, that is to say, through much
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hearing (of scriptures). By what then can It be reached ?
That is being explained. Yam eva, that very entity,
the supreme Self, which; esah, this one, the man of
knowledge; yrnute, seeks to reach: remna, by that fact
of hankering;! (esah, this, the supreme Self ); labhyal.
is attainable: but not through any other spiritual effort,
for It is by Its very nature ever attained. Now is be-
ing explained how this attainment of the Self by the
man of knowledge comes about. Tasya, of him: esal
amd, this Self: vivepute, reveals: svam tanum, Its own
supreme stature, Its reality that was enveloped in ignor-
ance: the idea is that when knowledge dawns, the
Self becomes revealed just like pots etc. on the com-
ing of light. Hence the purport is that the means for
the attainment of the Self consists in praying for this
consummation to the exclusion of everything else.
These spiritual disciplines, too—viz strength, absence
of delusion, and knowledge—as associated with their
signs, that is to say, coupled with monasticism, are helpful
to the prayer for the attainment of the Self. For:

ATAAEAT FHFIAT F¥1
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4. This Self is not attained by one devoid
of strength, nor through delusion, nor through
knowledge unassociated with monasticism.
But the Self of that knower, who strives

1Consisting in pursuing the idea, *‘I am Brahman.”
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through these means, enters into the abode
that is Brahman.

Since this Self na labhyal:. is not attainable; bala-
hinena, by one devoid of strength, bereft of the vig-
our generated by constant adherence to the Self; na
ca pramadidt, nor again through the delusion, caused
by attachment to mundane things—son, cattle, etc.;
similarly nor even tapasak, from tapas; alingat, un-
associated with linga (i.e. the sign of a monk).! Tapas
here means knowledge, and /inga means monasticism.
The purport is that It is not gained through know-
ledge unassociated with monasticism. 7u, but; yah
vidvan, the man of knowledge. the discerning man,
the knower of the Self, who; yarare, strives, with dili-
gence; etaik updyail, through such means—strength,
absence of delusion, monasticism, and knowledge;
tasva, of him, of that enlightened man; esah drmd,
this Self; vidare, cnters into; the brahmadhdma, abode
that is Brahman.

How one enters into Brahman is being stated:

» A
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tSankara is very emphatic that external renunciation is neces-
sary (see introductions to this and Aitarcya Upanisads): But
Ananda Giri seems to differ. Says he, “Why should this be
50, since the Vedas mention the attainment of the Self by Indra,

Janaka, Gargi, and others? That is a valid objection. Sannyasu
consists in renunciation of everything; and since they had no
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5. Having attained this, the seers become
contented with their knowledge, established
in the Self, freed from attachment, and com-
posed. Having realised the all-pervasive One
everywhere, these discriminating people, ever
merged in contemplation, enter into the All.

Samprapya, having attained, having fully realised:
cnam. this, the Sclf; the rsayah, secers; become jidna-
frptal, sausficd with that very knowledge, and not
with any cxternal object that gratifies and lcads to
physical nourishment:  Artdimanal,  established in
identity with the supreme Self; virardgal, free trom
such drawbacks as attachment; prasantik. composed.
with the senses withdrawn. Te. those people. who
become so; pripya, having realised; sarvagam, the
all-pervasive (Brahman), comparable to space; sarva-
tab, everywhere—and not partially, as circumscrib-
ed by the limiting adjuncts. What follows then? Hav-
ing realised as their own Self that very Brahman that
is without a second: dhird), the absolutely discriminat-
ing people: who are by naturc ywkratmdinak, ever
merged in deep contemplation; avisanti, enter; sarvam
eva, into the All, even at the time of the falling of the
body. They give up the limitations of the adjuncts
created by ignorance, like space confined within a
pot on the breaking of the pot. Thus the knowers of
Brahman cnter into the abode that is Brahman.

idea of possession, they had internal renunciation as a malter
of fact. The external sign is not the idea intended; for in the
Smrti we have, ‘An outer mark is no source of virtue,”
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6. Those to whom the entity presented by
the Vedantic knowledge has become fully
ascertained, and who endeavour assiduously
with the help of the Yoga of monasticism,
hecome pure in mind. At the supreme moment
of final departure all of them become identified
with the supreme Immortality in the worlds
that are Brahman, and they become freed on
every side.

Moreover, vedinta-vijidna-swiscitirt/uif, those to
whom the entity to be known, ie. the supreme Self
presented by the Vedantic knowledge, has become
fully ascertained. Those very people are, again, yara-
vab. assiduous. (They) swddhasattval, have become
purified in mind; sannpisa-yogdit, by dint of the Yogu
of manasticism, through the Yoga consisting in the
giving up of all activities, which is the same as the
Yoga of remaining steadfast in Brahman alone. 7¢
sarve, all those people, parintakile, at the time of
finul death--the times of death of the worldly people
being but times of sccondary departure; as compared
with these the time of the falling of the body of an
aspirant for salvation, at the end of his worldly state,
is the supreme moment of departure; at that supreme
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moment of departure, (they become freed) brahumna-
lokesu, in the worlds that are Brahman, the worlds
awpd Brahman being identical; the plural (in worlds)
is used from the standpoint of the aspirants who aic
many and consequently the same Brahmaloka appears
many or is attained divergently. So the word brahma-
lokesu means in Brahman.  Pardmyrtah, (they are)
those to whom the supreme Immortality, the decath-
less Brahman, has become their very Self, those who
have become Brahman while still living. Having (thus)
attained identity with the supreme Immortality, they
parimucyanti, discard i’ndividuality. like a lamp blown
out or like the space in a pot (when broken); they
become freed on every side—they need not have to
wait for going elsewhere. And this is in accord with
such Vedic and Smrti texts as: ‘“‘Just as the footprints
of birds cannot be traced in space and of aquatics
in water, similar is the movement of the men of know-
ledge” (Mbh. Sa. 239.24), “Those who want to go beyond
the courses of the world, do not tread on any path”
(Itihdsa Upanisad, 18). The courses (to be followed after
death), that are dependent on spatial limitation, are in-
deed within phenomenal existence, since they are accom-
plished by limited means. But Brahman, being the
All, is not to be approached through spatial limitations.
Should Brahman be circumscribed by space like any
concrete object, It will also have a beginning and an
end, 1t will be supported by something else, It will have
parts, and It will be impermanent and a product. But
Brahman cannot be so ; therefore Its attainment, too, can-
not be determined in terms of limitation of space. Besides,
the knowers of Brahman accept only that liberation
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which consists in the removal of ignorance etc., and
not that which is a product.
Furthermore, at the time of liberation:
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7. To their sources repair the fifteen consti-
tuents (of the body) and to their respective gods
coall the gods (of the senses). And the karmas,
and the soul that simulates the intellect, al ]
become unified with the supreme Undecaying.

The kaldh, constituents, that there are—the vital
force and the others that build up the body; gardh,
have repaired. At the tunc of liberation each con-
stituent goes to its own basis, that is to say, it merges
in its cause. The word “pratisthih, to the sources™
is used in the plural number accusative case. (The
constituents that are) padicadusa, fifteen in number,
thal are mentioned in the last Question (of the Pratna
Upanisad), ca, and, the well-known sarve devah, all
the gods, living in the body and seated in the organs
of vision etc.; (get merged) pratidevatisu, into the
respective gods, viz the Sun and others; “get merged”
—this much is understood. And the karmuini, the
karmas, performed by the seeker after liberation that
have not begun to bear fruit—not the active karmas
that have begun to bear fruit, since the latter get ex-
hausted merely by being enjoyed; ca vifidnamayah
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amnia, and the soul simulating the intellecet.  The soul
that has entered into multifarious bodies, like the
reflections of the sun cte. in water cte., simulates the
intellect as a result of considering itself identical with
the limiting adjuncts, viz the intellect and the rest,
that are created by ignorance. As Aarmas are meant
for producing resuits for this (apparent) soul, there-
fore the Aarmas, together with this soul resembling
the intellect, (become unified in the supreme Unde-
caying).  Therefore vijadnamava mcans resembling
the intellect. When the limiting adjunct is removed
these Aarmas and the soul, resembling the intellect.
sarve, all; ekibhavanti, become indistinguishable, be-
come unified; pare avyayre, in the supreme Undecaying
—in the infinite, imperishable Brahman that is com-
parable to space. and is birthless, ageless. immortal,
fearless without cause and effect, without interior and
exterior, auspicious, and calm: just as the reflections of
the sun etc. return to the sun on the withdrawal of the
vessels of water cte., or the spaces circumscribed by pots
ete. to space itself on the displacement of the pots ctc.

TAT ALY FFIATAL JARS-
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8. Asrivers, tlowing down, become indistin-
guishable on reaching the sea by giving up
their names and forms, so also the illumined
soul, having become freed from name and form,
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reaches the self-eftulgent Purusa that is higher
than the higher (Maya).

Moreover, yailid, as; nadvah, rivers—Ganga and the
rest; syandamdanadl, flowing down: gacchanti, attain;
astant, invisibility, indistinguishable identity ; samudre, in
the sca, on reaching the sea: nama-rupe vihvitya, by giving
up (their) names and forms; rathid, ssimilarly; vidvin, the
ilumined soul; widma-riapdt vimuktal, having become
freed from name and form- - the creations of ignorance;
upairi, arrives at: the diviam  purusam. self-clulgent
Purusa, as described earlier; who is param, higher, parar,
than the higher (Maya), as already cxplained (Mu. 111, 2).

Objection: ls it not well known that many obstacles beset
the puath to libcration? So even a knower of Brahman,
when dead, may be deflected from his course and may not
reach Brahman ltself, being hindered by one of the men-
taldiscases or one of the gods or some such being.

Answer:  Not so, for by knowledge itself arc removed
all the hindrances. The only obstacle to emancipation is
ignorance, and there is no other hindrance; for emanci-
pation is cternal and identical with the Self. Therefore:

q 41 g F acq7n &l 9%
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9. Anyone who knows tha,t supreme Brah-
man become Brahman indeed. In his line is

not born anyone who does not know Brahman.
He over comes grief, and rises above aberra-



170 EIGHT UPANISADS [Tk ii. 9

tions; and becoming freed from the knots of
the heart, he attains immortality.

Sal vah ha vai, anyone who, in this world; veda,
knows, fat, that. paramam brahma, supreme Brahman,
directly as ‘I am verily Brahman’; does not follow
any other course. In the matter of his attaining Brah-
man, the gods even cannot raise any obstacle: for
he becomes their Self. Hence one who knows Brah-
man, bhavati, becomes, brahma eva, Brahman indeed.
Furthermore. asya hule. in his line, in the line of the
knower of Brahman: na bhavari, is not born. abrah-
mavit, anyone who does not know Brahman. Besides,
cven while he i1s alive. he rarati sokam, overcomes
mental griet, caused by the loss of many desirable
things. He rarati pipindanam, goes beyond aberrations,
known as virtue and vice.  Guhagranthibhyal vinuk-
tak, having become freed from the knots of the heart,
from the knots created by ignorance in the heart (Mu.
H. 1. 10): he bhavati, becomes, amrtal, immortal.
1t has already been said. “the knot of the heart gets
untied” etc. (Mu. Il ii. 8).

Now the conclusion is being made by presenting
the rule of transmission of the knowledge of Brahman:

REGEEIRTERL I
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10. This (rule) has been revealed by the
mantra (which runs thus): “To them alone
should one expound thisknowledge of Brahman
who are engaged in the practice of disciplines,
versed in the Vedas, and devoted to Brahman,
who personally sacrifice to the fire called
Ekarsi with faith, and by whom has been
duly accomplished the vow of holding fire on
the head.”

Tar erat, this rule regarding the transmission of
knowledge; abliyuktam, is revealed; red. by a mantra:
Those who are kriydvantah, engaged in the practice
of disciplines, as mentioned earlier; Srofriyal, versed
in Vedic studies and observances: bralmanisihil,
devoted to the inferior Brahman and scekers of the
knowledge of the supreme Brahman: who svayam. by
themselves: julivate (is the same as juhvati), sacrifice;
ckarsim, to the fire named Ekarsi; sraddhayaniah.
with faith: regim eva, to them alone, who have become
purified and fit recipients; vadeta, one should expound;
etdm  brahmavidvdim, this knowledge of Brahman.
And to those alone one should expound yailh . by
whom moreover; c¢irpam has been accomplished;
vidhivat, duly, in accordance with rules: the sirovratam,
vow of holding fire on the head, a Vedic vow familiar
amongst the followers of the Atharva-Veda.

Aageac faef g gl Faz=uraatsHi |
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11. The scer Angiras spoke of this truth in
days of yore. Omne that has not fulfilled the
vow does not read this.  Salutation to the
great seers. Salutation to the great seers.

Rsih, the scer; named anrgirdl, Angiras: purd, in
days of yore; wvica, spoke of; rat erar. that entity
that is this; satyam, Truth, the immutable Purusa:
to Saunaka who had approached duly and asked him.
The idea implied 15 that, anyone, else, too, should
slmlldrlv speak to one who seeks for the highest good,

- hankers after salvation, and approaches dutifully.
AcTrgmrram/.:. one who has not fulfilled the vow: na
adhite, does not (i.c. should not) read: crar, this. this
(knowledge) in the form of the text. For knowledge
becomes sufliciently clear for bearing fruit to one
who has fulfilled the vow.

The knowledge of Brahman is ended. Namah,
salutation, parama-rsiblival, to those great seers, start-
ing with Brahma, through whom that knowledge was
successively handed down, the great scers being those,
beginning with Brahmi. who directly saw and realised
Brahman. Namnah. salutation to those, again.  The
repetition is used as an indication of great solicitous-
ness, and as a conclusion of the Mupdaka Upanisad.
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